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Eıne Untersuchung ber die Entdeckung der
Gerechtigkeit Gottes durch Martıin Luther. Neukirchen Kr. Moers (VerlBuchhdlg. Erziehungsvereins) 1958 160 S’ At: 14.70
his 15 contribution Luther studies of ımportance and value. Theauthor’s contention 15 that Luther’s discovery concerning the meanıng ot- Justitia Dei“ Occurred 8Q (agaınst number of modern scholars who consider

1  B lıkely date)_‚ but the value of this work oes NOT stand tall ıth this
M

attempted demonstration. 1t 15 the method of the author ınvestigate the principalUrces tor Luther’s development, payıng specıal] atention Luther’s vocabulary,delicate and dangerous task for per10d when Luther’s thought W ds ın5and where his us«e of words 15 NOtT always precIise, an where ol.d nd Ne elements1ın his chought jostle sıde by side In the COULUFSEe of this investigatıon Professor Bizer
Man y stimulatıng polnts, INan y profound OMMENTS that future scholars‚wıull neglect their perıl this rich and informative discussion. The author tellsthart he has een able work Ver these subtle nd intricate matters in SUCCESSIVEseminars, that dea] adequately ıth his arguments, a’ ;‘eviewer would eedSabbatical yYCAar,.

In z0oIng agaınst the trend of modern Luther scholarship, Protessor Bizererates INOVCIMMENT already discernible in Scandinavia and Germany, ın the 1mM-
POFrTanNt by Link and in the TICCCNL work Östergaard-Nielsen whomBiızer QqUOTLTES wiırch approval the eftect that

„ESs 1St daher 1ne Schwäche, die die durch die dialektische Theologie INSpl-rıerte Luther-Forschung mıiıt der alteren lıberalen T’heologie teilt; WECENN INa mıitVorliebe den Theologiebegriff VO den Schriften des Jungen Luthers ableitet und
on dort Aaus den alteren Luther kritisiert“. („Scr@ptura CT 1Va VOX  « 104)
There 15 perhaps real parallel ere between the “Quest tor the historicalJesus“ nd the search for the hıstorical Luther. 1It belonged to the iberal AgCestablish firmly the critica]l method, and 1NSISt loyalty the SOUTrCES, but thishas been tollowed INOTC nd INOTE by insıstence the Jesus of taith, and the1mportance ot whart his followers believed about him. S0 Lt has een wiıth Luther

Syt\}(_iié$._ Surely Scandinavian Lutheran “motit research“ INUST ave dissolved intosubjectivism long ag0 had there NOT een trom the time of Bılling onwards, the
recognıtion that severely historical nd scıentifically philological techn1que W as:  ın ispensable. "The publication of the COFDUS of Luther’s early lectures Was of the

\autmost importance tor his historica] and theological AsSssSCcSSINENT and 1T W as entirelydesirable that the traditional VIEeEWS of Luther c<hould be critically examıned in the'light _ of this material, and that It should take time tor this be assımiılated.Ifideed, ıf there 15 real pomnt ıIn Östergaard-Nielsen’s criticism, ONe teels that there18 C O13 graver danger ın this latest trend, of readıng back into Luther the formal
3categories of Lutheran theology. fın Protfessor Bızer’s closıng disquieting„Dieses Doppelte ISt bezeichnend für die lutherische Lehre VO Sakrament: das. Sakrament ırd vom Wort Aaus verstanden, und das Wort selbst bekommt sakra-mentalen Charakter. Der Ausgangspunkt für beides 1St das CUEC Verständnis VORöm n ‚Im Evangelıum wırd die Gerechtigkeit Gottes oftenbart‘, S1e wırddurch das Wort veschenkt“ that 15 indeed, x00d Lutheran doctrine.} But 15 LItreally what Luther discovered about * Justıtia De1i“?b

But let SaYy NCeEe that Protessor Bizer ACCEDTIS the critical CAanOons of the estLuther scholarship, and andles the evidence ıth skill nd fairness. In his efusalavoıd difficuIt he IMNOTEe than favourably ıth Holl and Vogel-sang.
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The investigation rightly begins 4 th the tamous Autobiographical Fragment(Hereafter AF) of 1545 (WA 179—87). his embodies number of problems,and Professor Bızer might that 110 solution Ca  - solve them all, an that his

OWN, ıf tEUBe would only leave ftewer untiıd nds than _most. Under the yCar 1519
Luther oftfe:

“Redieram ad psalterıum denuo interpretandum, fretus C' quod exercıtatıior
5 Pauli epistolas ad Romanos, ad Galatas, C A} QUaC est ad
Ebraeos, tractassem 1n scholis“.
The superficial impression of this 15 that in 1519 Luther COUuU. LUrn second

COMMENTALY the Psalms, armed wıth 1C understanding of hat he S0€S
describe his roblem _ the meanıng of Justitia Deyi in Rom S L£S and that

this discovery lay ımmediately 1n this period. Those who reject this 1eW take
Luther’s discussion ere of Justitia De]l be digression, return in thought
the per10d before hıs discovery, which, they SaYy 15 made allowable by the pluper-tect “Captus tueram cognoscendi Pauli“, ave been driven the rather desperate
thought that Luther has made mistake and muddled together his LW!

interpret the Psalms.
It 15 merit of Bızer’s that he solves this problem an nables read

Luther’s ACCOUNT ın in plaın and straightforward ILAaNDNET. Moreover, he brings
forward from Luther’s 11C lectures the Psalms (WA 144 quotatıionfrom the per10d 1519—21 which has all the maın ingredients of about the
“ Justitia Dei“; Rom K I the “cONNexX10O verborum“, the change from actıve

Dassıve interpretation, the confirmation of his VIEW in Augustine’s “Spırıt and
Letter“. We aVve weigh these advantages agalnst ditfficulties which then arıse.

Bızer’s first chapters AIC necessarıly Occupied in ecrıticısm of Vogelsang, the chief
of the 1eW that Luther’s discovery occurred in 1514 2il 15 traceable 1n

the “Dıictata SUPDCI Psalterıum“. Agaınst him Bızer makes SOMe tellıng pO1Nts. Vogel-
sang’s hermeneutical solution, that Luther combined the literal-prophetical (Christo-
10g1cal) and tropological interpretation of “ Justitia Dei“ W as brilliant but per-
haps LOO tidy hypothesis. do NOLT think Cal Al y longer DPs /Ü, the
point AT which Luther’s discovery clearly CINCTSCS., Bizer’s pomnt that there 15 ere

wrestling with Rom I5 and the “ cOonnex10 verborum“ however May indicate
weakness of his OWN, which 15 underestimate the importance of distinguishing

Luther’s discovery, 1n his OW. priyate meditation, from the poımnt hich such
discovery might CINCI SC ın INAass of potentı1al ecture mater1al. Here, A4s in ONC

ÜW. other places (e Heb 7! an the SsSCeTM1ONS Righteousness perhaps
Bızer 0€es NOT allow enough for the immediate CONLEXT of Luther’s discussions).

Biızer Aargucs that in these first lectures Psalms Luther 15 working to
“humilitas“-theology which 1O point breaks wiıth hat Jready tind 1n Stau-
pıtz (whom Bızer quOTtes gzo0od effect), 1in the conflation of Taulerite mYyst1cısm
an “modern devotion“. But there 15 SOmM-e£e evidence that “humiuilitas“ 15 beginning
IMOV € In Luther’s thought AaWaAaYy from moral vırtue, into the N1CW theocentric

CC  odium SU1 ACcCcusatıo SU1 humilitas humiliatio fides“ Luther’s
preoccupatıon 1n these lectures ıth “ Judicium“ rather than wıth “ Justitia“ 15
another indication that he 15 concerned wiıth repeNLaANCC, which involves the destruc-
tıon of man’s OW: self-righteousness, and ıth the destruction of the old Man,
rather than ıth the building of the habits of right vırtues the basıs of 1N-
fused (he had lready begun attack the “habitus“ teaching in 1509 Im-
p_ortant CSSAaYS by Sormunen and Pınomaa ave pointed Out that Luther this
LimMme ften Suggest “salvatıon by humility“ but It 15 worth pomtıing out
that “odium SU1  * (07N NOLT disappear 1t. the Young Luther, that 1t 15 the heart
Luther’s Airst Thesis of 1517 and 15 retaiıned 1n the “Resolutions“ them of 1518
VWhile Lt 15 plaın that 1n these lectures Luther has NOT worked Out perceived hı1s
final dixalectic of Law and Gospel though 246 he SCS the imagerYy
of 0d’s Strange, an .od’s Proper Or. there 15 evidence that he does not
think of 1t unevangelically Bızer hus when iın later chaptg; Bızer
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shows iIt be mark of the IMNature Luther INS1St that Christian obedience IMUSLT
be oyful, unconstrained, SpONTANCOUS CAd]  w point already 3. 649
“Quı] 1n fide spırıtu eSLT; 1pse 1n corde libertate hilaritate deo servit V12As
eJus ambulat“..

It 15 when OINe Luther’s Lectures Komans, that OW) difficulties
wiıth Bizer’s solution arıse. For the word - Jüstitia: 15 NOT Just word, it 15 the
maın theme of the Epistle the Romans. Why chould Luther undertake
of lectures this Epistle and of “ Justitia“ agaın and agaın and ften in
mOVıng and evangelıcal language, when IT W as word which the en otf his ıte
would fill him ıth instinctive horror, and hich stood blocking the WaYy his
understanding of St Paul? ıke Dr Kıngsley Barrett who has Iso worked throughthese Scholia, find 1t hard believe that this Aine COMMECNTAL 15 the work of
INa  3 who could NOT SCr ZT1DPS wiıth Pauline theology. And ıt It be sa1d that here
Luther has NOLT moved much beyond Augustinian theologzy, WOu ask, 1n the
lıght otf the reference 1n “Of the Spirıit and Letter whether Luther claims
vVeLY nuch INOTE this stage? There ATe consider INnanıy echoes of in the
lectures Komans, NOT least the 4, with the Schoolmen who makes

exactiıon of Grace. In his examination of this PasSsSasc hich Biızer wıth charac-
ter1istic fairness admits be striking, Bızer INSISts that Luther still misunderstands
legalistically hat 15 NT, tor he does NOLT sımply Sa y that „Die Gnade Geschenk
1St But 1n tact Luther does Sa y ut nobis . gratiam daret“ (WA
and continues “God ofters the humble“, and ıf 1t be saıd that ere God

demand penıtence 2n humility condition of S  > poıunt OUuUt that
Luther uscS language which Can similarly interpreted late As 231—) (WA

331 AZNOSCENLES peccata Justificet et misereatur).
Here agaın Luther 1iNs1ists the joyful, SPONTANCOUS character of Christian

obedience (WA etc.) The frequent reterences the alien righteousness
of Christ, the CONSTLANT Christological reference chow how Luther 15 NOT bound
Dy earlier V1eW of Christ simply “Exemplum“ and “Sacramentum“. Such
fine DaASSaRC 204 “He has made Hıs riıghteousness mıne,
righteous ıth the Same righteousness Hıs. My SIN CannOtLt swallow Hım but 15
swallowed 1n the infinite abyss of Hıs righteousness, who 15 God lessed tor
ever“ speaks otf that “marvellous exchange“ oft righteousness, which Bızer
Aas mark of the mMature Luther.

still think that It makes 1MOTEe sCHNSE of the ınternal StruCcCfik.ure of Luther’s
Romans ıf he had already made his discovery about Justitia Der And this ties
wiıth other facts about his development, the fact that his attack scholastic theo-
logy had become “ OuUr. theology“ of Augustine and the old Fathers by 1516, the
tact thart he had by NO OMe know first hand Augustine’s “Spirıt and the
Letter“ (which Aat the latest he MUST surely have known by the tiıme his colleague
Karlstadt W as lecturıng It in Moreover hat he SaYyS 1ın this COMMENLACY
15 of pıece with the famous letter Spenlein of Aprıl 1516, Passasc which does
NOT SQUar«c easıly ıth Bizer’s V1eW otf Luther’s development.

In the lectures Galatıans (which Biızer tackles 1n later chapter, in the light
of Luther’s Commentary) Bızer examınes LW! ımportant' Gal DE and
Z According hım Luther still eQqUAaLES faich ıth humility, and makes the
destruction of the old INa partıal pre-requisıite for justification. But when he
quotes Luther’s STaAatement yhat A1t 15 the real CONILENT of the Beatitudes (WA

16) C  quıa 1Dsa eESsSTt INOTS veter1s hominis vıta novı“ he 1gnores the phrase
et vıta novı“ with 1ts pOsıit1Vve connotatıon tor taith And when he
urther Says of the statement that God O0€es NOLT ımpute S1N, “propter fidem
Cocptam contirmationem“ that this 15 “Das Gegenteıl VO  3 sola fide and asks,
„1St das anderes als eın (wıe immer von Gott gewirktes) mer1ıtum de GCOHN-

Zru0? he does il Justice Luther’s argument. What Luther intends he has made
plain CW. sentenCce earlier (WA / 74 “Oomnes fideles SUNT Justi propter hriı-
Stum in quem  n credunt CUl INnC1plunt tieri conformes pCI mortificationem veter1s

11Zischr. tür K;-G.
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hominiıs“. Here „propter Christum“ 15 the all important word The opposife of sal-
vatıon by ftaith alone would be salvatıon by works alone, but even the thought-of conformity with Christ 15 here described 1n of the “mortification ot the
old man”, something utterly OUuUT otf the of 11A4n Part from >>  ° Lt 15
1HNOT iıntended mer1ıtor10us oft the non-ımputatıon of S1N, but ASs somethingmade possible only by the “lex spirıtus“. do NOT Say that this 1s “cola fide“ but
ıt 15 VeLY tar from ıts Opposıte, Aan: in V1ICW of Luther’s imprecısıon ın other places,later ell Aas earlier, should o71ve hım the benefit oft the doubrt ere.

When OmMMe the lectures 0)8! Hebrews Bizer Can poıint of maturıngtheolozy. tor the break-through, accordıng him, W ds Car AL hand He rightly.
pOoılnts the passage He 71 Here indeed ATe€e Rom 1! nd Psalm S 1, an
the analogy otf other words (misericordia dei, salus deı)

But perhaps Bızer O0es NOT sufficiently allow tor Luther’s exegetica]l problemere. Justitia 15 title of Melchizedek, aAM SINCEe he 15 A LypeC of Christ 1T ADPCAaIsbe divine NAamce, divine attrıbute. But 1O Luther SAYS that in the Scriptures
„JUetitid: De:ji 1S NOL generally taken tor hat God 1$ ın Himself (“male intelliga- .
tur. ıf he had NOLT made his discovery IHNUST he NOT ave saıd “bene intelligatur?“)and Ca  3 only be understood ın this WaYy ıf 1t 15 applied taich which lıfts the
heart an unıtes Inan wiıtch God ın other words hat ApPCAars objec-
L1vVve divine attrıbute might un these an CVeEeN here, be be divıne
o1ift. Bızer thinks Luther 15 comıng towards his discovery but 15 being oversubtle,
but perhaps LIt 1S Bızer’s subtlety? Lt INOTe lıkely that Luther 15 nOt
tryıng explain how Justitia Ca  3 become oift, but how of scrıpture in
which Justitia ApPCArSs ASs dıvine attrıbute CA explained in which rule
Out the ACLLIVE 1CW of Justitia De1

The chapters ın Bızer’s work AT€ of importance, and ot PCTrMANCNT value.
Here Bızer examıne)s Luther’s discussion of the 1SSUEeS raised by the Indulgence
CONLFOVEISY, in the Theses, 1n the . Resolutions. 0}81 the Theses, an: in the ea
Augustana ot 1518 Bizer develops ideas PUL orward by Jetter IntoO INOSLT ckiltul
appraisa]l of Luther’s VIEWS of the SAaCTlamMmMenNn of Penance nd of the eucharist, ın
the Part played by doctrine of certaınty (Gewißheit), and otf conscıenCe
vaıned by believing the word of Christ. his 1S the COFre of the book and ıt 1S moOst
ılluminatıng: the subsequent chapters on Luther’s SCTIHNOINS AaAn his exp:osition ofZ  E  X  €2  354   ‘Lit"e’;"ar'isch“’e Ber-ic‘ht'e }111& Anzyeig én  4  hominis“. Here „propter Christum“ is the all important wi)rd. The opposife of sal-  vation by faith alone would be salvation by works alone, but even the thought  of conformity with Christ is here described in terms of the “mortification of the  old man“, as something utterly out of the power of man part from grace. It is  not intended as a meritorious cause of the non-imputation of sin, but as something  made possible only by the “lex spiritus“. I do not say that this is “sola fide“ but .  it is very far from its opposite, and in view of Luther’s imprecision in other places,  M  Jlater as well as earlier, I should give him the benefit of the doubt here.  s  When we come to the lectures on Hebrews Bizer can point to notes of maturing  Ü  theology, for the break-through, according to him, was near at hand. He rightly.  3  $  points to the passage Heb. 7, 1. Here indeed are Rom. 1, 17 and Psalm 30, 1, and  the analogy of other words (misericordia dei, salus dei).  But perhaps Bizer does not sufficiently allow for Luther’s exegetical problem  here. Justitia is a title of Melchizedek, and since,he is a type of Christ it appears  3  to be a divine name, a divine attribute. But now Luther says that in the Scriptures  E  “justitia“ Dei is not generally taken for what God is in Himself (“male intelliga-.  tur“ — if he had not made his discovery must-he not have said “bene intelligatur?“)_  ;  — and can only be understood in this way if it is applied to faith which lifts the  heart and unites a man with God — in other words what appears to be an objec-  tive divine attribute might on these terms and even here, be seen to be a divine  X  C  gift. Bizer thinks Luther is coming towards his discovery but is being oversubtle,  'but perhaps it is Bizer’s subtlety? It seems to me more likely that Luther is not  trying to explain how Justitia can become a gift, but how a text of scripture in  which justitia appears as a divine attribute can: be  Ü  explained in terms which rule  }  out the active view of Justitia Dei.  The next chapters in Bizer’s work are of importance, and of permanent value.  Here Bizer examine’s Luther’s discussion of the issues raised by the Indulgence  R  controversy, in the Theses, in the Resolutions. on the Theses, and in the Acta  Augustana of 1518. Bizer develops ideas put forward by Jetter into a most skilful _  appraisal of Luther’s views of the sacrament of Penance and of the eucharist, in  the part played by a doctrine of certainty (Gewißheit), and of peace conscience  gained by believing the word of Christ. This is the core of the book and it is most  illuminating: the subsequent chapters on Luther’s sermons and his exppsition ö8  {  the Lord’s prayer are less cogent and convincing.  Finally, the argument is recapitulated and the significance of Luther’s dxs-  covery examined in the realm of sacramental theory. But it is here that earlier  misgivings return. „Was Luther entdeckt hat, ist zunächst die Theologie des Wortes  und im Zusammenhang damit die Bedeutung. des Glaubens“. That Luther did in  fact develop his theology of the Word in relation to Faith in these years I take  to be demonstrated by Bizer. But is this what AF refers to? Is this really whaft  S  Lüther was after in “ Justitia Dei“? My objection to Bizer’s study is that it payS  attention to „Evangelium“ (which he interprets in an unnatural way here as thoug  it were the preaching of the Word in the Lutheran sense) and “Faith“, rather than  N  to “ Justitia“. Indeed as far as Romans is considered I consider Luther’s early lec-  tures to _ be a better handling of the problem than what Bizer takes to be his”  mature doctrine 1517—9, because of the earlier Christocentric concentration. Bizer  assumes, but I cannot, that what was discovered in Rom. 1, 17 in AF is “sola fide“.  Ü  But I think we expound AF much more sensibly if we take it to be concerned with  the change from an active to passive sense of Justitia Dei, from a divine attribute  to a divine gift. This would be a much more modest discovery, but it would not  be really less important, for it would remove the great stumbling-block which  stood in the way of Luther entering into the Pauline world. As I have hinted  (and the reference in AF to “Spirit and Letter“ supports the view) I do not think-  it necessary to believe that at the time of this discovery Luther had moved mu  beyond an Augustinian theology, but heg coulc‚\l now go on to work out tl}g i{ngliv  S  }  ä  Z  nthe Lord’s prayer ATE less CORCNL and convıncıng.

Finally, cthe 1s recapitulated and the significance of Luther’s dis-Z  E  X  €2  354   ‘Lit"e’;"ar'isch“’e Ber-ic‘ht'e }111& Anzyeig én  4  hominis“. Here „propter Christum“ is the all important wi)rd. The opposife of sal-  vation by faith alone would be salvation by works alone, but even the thought  of conformity with Christ is here described in terms of the “mortification of the  old man“, as something utterly out of the power of man part from grace. It is  not intended as a meritorious cause of the non-imputation of sin, but as something  made possible only by the “lex spiritus“. I do not say that this is “sola fide“ but .  it is very far from its opposite, and in view of Luther’s imprecision in other places,  M  Jlater as well as earlier, I should give him the benefit of the doubt here.  s  When we come to the lectures on Hebrews Bizer can point to notes of maturing  Ü  theology, for the break-through, according to him, was near at hand. He rightly.  3  $  points to the passage Heb. 7, 1. Here indeed are Rom. 1, 17 and Psalm 30, 1, and  the analogy of other words (misericordia dei, salus dei).  But perhaps Bizer does not sufficiently allow for Luther’s exegetical problem  here. Justitia is a title of Melchizedek, and since,he is a type of Christ it appears  3  to be a divine name, a divine attribute. But now Luther says that in the Scriptures  E  “justitia“ Dei is not generally taken for what God is in Himself (“male intelliga-.  tur“ — if he had not made his discovery must-he not have said “bene intelligatur?“)_  ;  — and can only be understood in this way if it is applied to faith which lifts the  heart and unites a man with God — in other words what appears to be an objec-  tive divine attribute might on these terms and even here, be seen to be a divine  X  C  gift. Bizer thinks Luther is coming towards his discovery but is being oversubtle,  'but perhaps it is Bizer’s subtlety? It seems to me more likely that Luther is not  trying to explain how Justitia can become a gift, but how a text of scripture in  which justitia appears as a divine attribute can: be  Ü  explained in terms which rule  }  out the active view of Justitia Dei.  The next chapters in Bizer’s work are of importance, and of permanent value.  Here Bizer examine’s Luther’s discussion of the issues raised by the Indulgence  R  controversy, in the Theses, in the Resolutions. on the Theses, and in the Acta  Augustana of 1518. Bizer develops ideas put forward by Jetter into a most skilful _  appraisal of Luther’s views of the sacrament of Penance and of the eucharist, in  the part played by a doctrine of certainty (Gewißheit), and of peace conscience  gained by believing the word of Christ. This is the core of the book and it is most  illuminating: the subsequent chapters on Luther’s sermons and his exppsition ö8  {  the Lord’s prayer are less cogent and convincing.  Finally, the argument is recapitulated and the significance of Luther’s dxs-  covery examined in the realm of sacramental theory. But it is here that earlier  misgivings return. „Was Luther entdeckt hat, ist zunächst die Theologie des Wortes  und im Zusammenhang damit die Bedeutung. des Glaubens“. That Luther did in  fact develop his theology of the Word in relation to Faith in these years I take  to be demonstrated by Bizer. But is this what AF refers to? Is this really whaft  S  Lüther was after in “ Justitia Dei“? My objection to Bizer’s study is that it payS  attention to „Evangelium“ (which he interprets in an unnatural way here as thoug  it were the preaching of the Word in the Lutheran sense) and “Faith“, rather than  N  to “ Justitia“. Indeed as far as Romans is considered I consider Luther’s early lec-  tures to _ be a better handling of the problem than what Bizer takes to be his”  mature doctrine 1517—9, because of the earlier Christocentric concentration. Bizer  assumes, but I cannot, that what was discovered in Rom. 1, 17 in AF is “sola fide“.  Ü  But I think we expound AF much more sensibly if we take it to be concerned with  the change from an active to passive sense of Justitia Dei, from a divine attribute  to a divine gift. This would be a much more modest discovery, but it would not  be really less important, for it would remove the great stumbling-block which  stood in the way of Luther entering into the Pauline world. As I have hinted  (and the reference in AF to “Spirit and Letter“ supports the view) I do not think-  it necessary to believe that at the time of this discovery Luther had moved mu  beyond an Augustinian theology, but heg coulc‚\l now go on to work out tl}g i{ngliv  S  }  ä  Z  nCOVErY examıned In the realm of sacramental theory. But IT 15 ere that earlıer.
mM1sg1V1Ngs „Was Luther ntdeckt hat, 1St zunächst die Theologie des Wortes
un 1m Zusammenhang damit die Bedeutung des Glaubens“. hat Luther di ın
tact develop his theology of the Word 1ın relation Faith in these years take

be demonstrated by Bızer. But 15 this what AF refers tO? 1Is thıs really what
Luther W as fter 1n “ Justitia Dei“? My objection Bizer’s study 15 that L paysS
attention „Evangelium“ (which he interprets ın A unnatura|l way ere as thoug
1t WerTe the preaching of the Word 1n the Lutheran sense) nd *Baıthe rather than

SEA Indeed 25 tar Romans 15 considered consider Luther’s early lec-
be better handlıng ot the problem than what Bızer takes tO be his

IMaLuUure doctrine 17—9, because of che earlıer Christocentric concentration. Bizer
ASSUMES, but CAaNNnOT, that hat W as discovered 1n Rom IS ın 15 “sola fide“:
But chink expound much InNOrTrTe sensibly ıf take ıt be concerned ith
the change from actıve passıve of Justitia De:i, from divine attribute
to divine >>  O1 This would be much INOTE modest diıscovery, burt It woulc not
be really less ımportant, for 1t would FrFeMOVE the » stumbling-block which
stood ın the WaYy of Luther entering into the Pauline worl As have hinted
(and the reference in “Spirit and Letter“ the VICEW) do not think
IT NECESSAFr  TO elieve that_at the tiıme of this discovery Luther had moved mMu:
beyond an Augustiniaq theology, but he could NOW. fO work QOUt che impli-

A
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-catıons for this doctrine of Justification he developed them OUut of the pressuresot his OW.: inner lıte, an fter L11 in the CONILEXT of the great Church struggle.It 15 Irue that ın the tension of this problem, “ Justitia Dei“ held within ıtselt
the whole dialectic of Law an Gospel, the ONe siıde the destruction of man’s
self riıghteousness, anı the other his turnıng 1n faich towards the alıen righ-freely zıven ın Christ 1t 15 Lrue that tor Lutherf this abandonment of celf
righteousness 15 tor Luther ın his early lectures SCEQUENCE which serl1es ot
WOT pomt “AaCCUSsSat1O Sul, odium SUl, humilitas, humiliatio, tides“. But Faith
when 1T became the 5 mMastier word dı not.contradıct these, but took them
into ıtself. his 15 important, tor It explains why Ca find ın Luther’s earlylectures eXpressi0ns hıch paralle] Bizer’s “Fides auditu“ of the MmMafure Luther.
hus he SaYyS of Faith, unc enım ducit quO salvetur, er hoc peCrauditum verbiı“ and ıIn 28 (Bizer 23) Cn  ın csolo evangeliosolam tidem qua Dey verbo creditur“. The truth 15 that tor Luther faith had NO
COIMNE ave hat Pınomaa calls “existential“ character: Faich and the Word
ave become tor Luther by 1518 rich complexities hıch the whole IMNOVE-

* ment of 1an ftrom his wnselt righteousness towards the righteousness of God
But Can SCC how Cajetan could grievously misunderstand Luther this pOolnt,
AS x00d deal of Catholic polemic has done . V.G6T. SINCE; when 1t has saıd thart Y

_ Protestants believe that Justification accepting wiırch Our minds that Christ\ has made satısfaction tor OUur S1NS.
hus tor the discovery of “ Justitıia Dei“ ın SCECINS INOTEC modest

though NOLT less signıficant tor the Retormer’s development than what 1S claimed
by Bızer. And should borch that Luther’s thought and vocabulary ATC in
movement from 1509 onwards and that this development W as accelerated trom
FG by the pressures of the Zrowıing CONLFrOVEISY. Protfessor Bızer has Oone

servıce by his detailed investigation . of Luther’s writings 7-9, that ftor the
tirst tiıme ıT 1S possible Z1ve coherent ACCOUNMNET of the whole development 1509-
SE For Luther’s theology ATOSE 1ın VAaCuum. In ItSs early STages there W as the

'of hıs OW.: relıg10us and spiritual difficulties, and from 1517 onwards the
eed tO clarıfy his thought in regard Indulgences and the whole relatiıon between
the Sacrament.: and ınward relıgion. As saıd of Vogelsang, that cthe nature of

M' the materıials make us ‘beware of certaın conclusions“, about Protessor Bızer’s
thesis confess > reservations, but the less deeply grateful for chis

—& tine and rewarding plece of research.
Manchester ‘Gordon Rupp
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Robert Stupperich legt hier, verade rechtzeitig ZU Melanchthon- Jubiläum, eıneS:  }  C}  K  J  “355  Refgrääi:ion  X  {}  S  “ cations for this ‘doctrine ‚of justification as he de  veloped them out of the pressures  S  of his own inner life, and after 1517, in the context of the great Church struggle.  It is true that in the tension of this problem, “ Justitia Dei“ held within itself  — .the whole dialectic of Law and Gospel, on the one side the destruction of man’s  =  ‚self righteousness, and on the other his turning in faith towards the alien righ-  teouness freely given in Christ. It is true that for Lutherf this abandonment of self  righteousness is for Luther in his early lectures a sequence to which a series of  words point — “accusatio sui, odium sui, humilitas, humiliatio, fides“. But Faith  when it became the great master word did not.contradict these, but took them up  into itself. This is important, for it explains why we can find in Luther’s early  lectures expressions which parallel Bizer’s “Fides ex auditu“ of the mature Luther.  Thus WA 4, 356.13 he says of Faith, “hunc enim ducit quo salvetur, et hoc per  ‚ auditum verbi“ and in WA 56.171. 28 (Bizer p. 23) “in solo evangelio  .  er  solam fidem qua Dei verbo creditur“. The truth is that for Luther faith had now  come to have what Pinomaa calls an “existential“ character: Faith and the Word  have become for Luther by 1518 rich complexities which cover the whole move-  ‘ment of man from his ownself righteousness towards the righteousness of God.  But we can see how Cajetan could grievously misunderstand Luther at this point,  as a good deal of Catholic polemic has done ever since, when it has said that  4  „ Protestants believe that justification means accepting with our minds that Christ  _ has made satisfaction for our sins.  Thus for me the discovery of “Justitia Dei“ in AF seems to be more modest  r  though not less significant for the Reformer’s development than what is claimed  by Bizer. And we should both agree that Luther’s thought and vocabulary are in  movement from 1509 onwards and that this development was accelerated from  1517-9 by the'pressures of the growing controversy. Professor Bizer has done great  ‚ service by his detailed investigation, of Luther’s writings 1517-9, so that, for the  first time it is possible to give a coherent account of the whole development 1509-  _ 21. For Luther’s theology arose in no vacuum. In its early stages there was the  :  pressure of his own religious and spiritual difficulties, and from 1517 onwards the  S  need to clarify his thought in regard to Indulgences and the whole relation between  the sacraments and inward religion. As I said of Vogelsang, that the nature of  —_ __ the materials make us “beware of certain conclusions“, so about Professor Bizer’s  thesis I confess grave reservations, but am none the less deeply grateful for this  $  X  fine and rewarding piece of research.  z  Manchester  {  gord on Rupp  1  ä  X  Ra  ’e‘rt Stupp  N en (= Sammlung Göschen, Band 1190).  Berlin (de Gruyter) 1960. 140 S., DM 3,60.  _ Robert Stupperich legt hier, gerade rechtzeitig zum Melanchthon-Jubiläum, eine  _ gemeinverständliche Biographie des Mag. Philippus vor. In VII Kapiteln, die  I  _ Wiederum in insgesamt 18 AÄbschnitte unterteilt sind, wird ein erstaunlich umfassen-  des Bild vom Leben und von der Theologie Melanchthons gezeichnet. Die Dar-  stellung verzichtet auf allen wissenschaftlichen Apparat, nicht aber auf historische  Details und wissenschaftliche Genauigkeit. An vielen Stellen werden die Ereignisse  N  bis in die Einzelheiten. hinein geschildert, besonders bei den verschiedenen Unions-  versuchen in den Dreißiger- und anfangs der Vierzigerjahre, und bei den Aus-  einandersetzungen um das Interim. All diese Einzelzüge dienen aber letztlich nur  . dazu, die Gestalt Melanchthons getreu und gerecht zu schildern. Seine Schwächen  3  werden nicht verborgen, aber es wird gezeigt, wie schwierig oft die Situation war,  ‚‘,‘  in der er sich zurechtfinden und an verantwortlicher Stelle eine Entscheidung tref-  fen mußte. Der Vf. beweißt dabei eine souveräne Beherrschung zahlloser Details  ‚ der Reformationsgeschichte und er nützt sie zu einem biographischen Überblick, der  schnell bryier\xtiert und doch nicht irg allgemeinen steckenbleibt. Bis die vom Vf£. (vgl.  DEgemeinverständliche Biographie des Mag Philippus VOT,. In VII Kapıteln, die
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