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Ihe ycCar 2009 15 the nnıversary” of ımportant change in the understanding
place iın Catholicism especially in GermanYy an inof the Enlightenmen which LOO

the German-speaking countries. It Was Catholic church historian Sebastian
pPCI ihne Catholic V1ıew of theMerkle who opened this change Dy his (GJerman pa
Historical Scliences in Berlin at

Age of Reasony gıven at the International Congress
hed by Berlin publisher ın 1909.“ Let rst ask:the 12th of August 1908 an publis

Who Was Sebastian Merkle? Afterward would ike ST ook at the Catholic VIEeW

of the Eighteenth-Century Enlightenment before Merkle Ihen ll speak about

Merkle’s point of V1IECW 1n his Berlin ecture of 1908 After AT SON1LC words will be

the development of the concept “Catholic Enlightenment‘ Dy wen-

tieth-Century erman, Austrıan anı French scholars. Finally ll ask for OUTr

understanding of “Catholic Enlightenment’ nowadays. Ihese aTre ive poıints.

Vortrag Januar 2009 In New ork Aaus Anlass der 100 Wiederkehr VO  — Sebastıan Merkles
Berliner ede ber die katholische Beurteilung des Aufklärungszeitalters, Lecture given at the 89th
Annual Meeting of the Amerıcan Catholic Historical Assocılatıon (ACHA) in New ork CAty. USA,
Sheraton Hotel Manhattan.

Sebastian Merkle, Die katholische Beurteilung des Aufklärungszeitalters, 1n Merkle, Aus-
ed. Dy eobald Freudenberger,gewählte Reden un! Aufsätze. Anlässlich se1ines 100 Geburtstags,

Um die rechte Beurteilung derWürzburg 1965, Ar Ibid. 414-420 Sebastian Merkle,
Ssogenannten Aufklärungszeit —ME first 1n Schönere Zukunft b (1936), no. 4, 4th October 1936, Q LL
AAA Sebastian Merkle, Würzburg 1m Zeitalter der Aufklärung [fırst in AKG 11 914), 66-195|
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Who Was Sebastian erkle?

Merkle Was born al the wabian [OWN ofEllwangen iın the south of GermanYy 1n 1862 °
He SICW in the cshadow of the famous basilica of the former Benedictine abbey,
ounded in 764 an converted into the 1803 abolished on institution an in
traditional atholıc surroundings. Since 1882 he tudied atholıc heology al UuD1n-
gCnh In the atmosphere of the yYyOUNSCI übingen school of atholıc heology. Hıs
master Was branz Aaver Funk (1840-1907), professor of patrıstics an of
the übingen iberal wing of atANolıc heology during that tiıme. In 1887 Merkle Was

ordained priest an!: in 1892 he goL his in classics. He Was instructor for
students of heology at the Wilhelm-College al übingen. In 1894 he got research
fellowship an he went Ome for studies in the Vatıcan archives, especially the files
of the Council of Irent He stayed in Oome until 1898 an he aid the foundation for
his later research iın the Council of Irent during those In 1898 he became
professor of church history aT the atholıc aC of heology of the Bavarıan
universıty of Wuerzburg. He remained there until his ea al village 11CcaTlr

Wduerzburg al the end of the Second OrWar. Hıis maın work church historian
Was his contribution the grea edition of the SOUICCS of the Council of Irent,
“Concilium Tridentinum” * He edited the first an the second volume the first with
031 in 1901 an the second with 964 88 1911° A nclude the
ımportant diaries of the Council’s Angelo Massarelli an SUTILIC maller
documents, for instance of Girolamo Seripando. Merkle dedicated the first volume of
“Concilium Tridentinum” the 3981 of the ultramontane Carl Joseph Hefele
(1809-1893) an the second volume theoof Franz Xaver Funk.

ogether with Herman chnell (1850—-1906) Merkle Was al Wuerzburg head of the
“Liberals” who eileve: In the possibility of synthesis between the essential truth of
atholıc religion and the essential truth of modernity. 'This Was the Anglo-Irish
modernist George Tyrrells (1861-1909) basic definition of atholıc modernism.
Indeed Merkle’s change in the understandig of Eighteenth-Century Enlightenment
cannot be understood without the background of the modernist MOovemen before
anı after the turn from the nineteenth tO the twentieth century anı especially SINCE
the French Alfred Loisy's (1857-1940) book “L’Evangile et l’Eglise” of 1902 an
without the Controversy of Modernism: after the ex of DODC Leo X] ıIn 1903
under DODC 1US anı sSince his antimodernist decree “Lamentabili” an his
encyclical letter “Pascendi Gregis , both iın 1907 © 'Ihe ‘Controversy of Modernism:
Wäas not stift 1n Germany compared with France Italy The German bishops held

Theobald Freudenberger, Sebastian Merkle e1in Gelehrtenleben, 1n Merkle, Ausgewählte
Reden (C$ fn 15

Concilium Tridentinum (= Diarıum, actorum, epistilarum, tractatuum OVa collectio,
vols., Freiburg 1m Breisgau 1901-38

CI Pars Herculis Severoli C ommentarıus. Angeli Massarelli Dıiarıa 1-1V; Freiburg 1mM Breigau
1901; CT, AS Il Massarelli Diıarıa V-VII,; Pratanı, Seripandi, Fırman1ı, Panvınıl, Guidi,

de Mendoza, Psalmaei Commentarıl, Freiburg 1m Breisgau 1911
Hubert Wolf ed.) Antimodernismus Uun! Modernismus in der katholischen Kirche. eıtrage

ZU) theologiegeschichtlichen Vortfeld des I1 Vatikanums, Paderborn 1998; Claus Arnold, Kleine
Geschichte des Modernismus, Freiburg Br. 2007
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in their pastoral letter of December 1907 that there Was modernism in GermanyYy.
But really there Was lhere Was also the C  SYy between antimodernism anı
modern1ısm, an Merkle Was rig in the middle of it. But the bishop of Breslau
cardinal co KOpPp (1837-1914) succeeded in persuading the DOPC that professors
of heology ike er must nOot take the antimodernist oath of 1910 Ihe contem-

Oxford cholar Reginald W alter Macan (1848-1941) sa1d modernism:
“Modernism 15 not religion: it 15 defense of religion”.‘ er hought the V
samıec of Eighteenth-Century atholıc Enlightenment.

Ihe Catholic 1eW of the Enlightenment before Merkle

In his Berlin ecture Merkle criticized Heinrich Brück (1831-1903), the atholıc
church historian an bishop of Maiınz Since 1899, anı: his study of rationalist efforts
In the Rhenish archbishoprics, published 1in 1865,° anı especially Johann Baptıst
Sägmüller (1860-1942) an he criticized the iberal Protestant theologian an later

sociologist Ernst Troeltsch (1865-1923),; in 1908 professor af Heidelberg universıty
an SINCE 1914 professor at the university of Berlin. Merkle disagreed with Troeltsch’s
pomint of view in his article Enlightenmen in the 3rd edition of the famous German

“Realenzyklopädie für protestantische eologie un:! Kirche” of 1897° that the

struggle agaınst church supernaturalism Was COMIMMON for all appcCaranıces of ight-
eenth-Century Enlightenment. He accepted that only for Protestant Enlightenment
but not for Catholic Enlightenment.”” This 15 the only patch of his where
Merkle used the term “Catholic Enlightenment‘ 1n (Jerman “Katholische ufklä-

rung”.
Johann Baptıst Sägmülhler Was born NCal Biberach in P Swabia in 1860,

became Catholic priest anı professor of church history at übingen an later

professor of anon law. As “consultor” he took part in the formulation of the
“Codex Iurıs Canonici” of 1917 Sägmüller, who died in 1942, Was opponen of the
modernists. In 1906 he published his book “Church Enlightenmen A the court of
Karl ugen duke of Württemberg from 1/44 179325 He did not usSsec the term

“Catholic Enlightenment‘ but the term rch Enlightenment‘ In German
“Kirchliche Aufklärung  N

In CO Merkle Sägmüller aAaBrecCS with Troeltsch’'s VIEW of Enlightenment
struggle agaınst church supernaturalism. >  at 15 the key for understanding the

difterent interpretations. In his V1IECW the Enlightenmen jeopardized the constitution

Reginald Walter Macan, Religous Changes iın Oxford during the ast fl y!  D Oxford 1917

Macan studied Potestant theology at Zurich university.
Heinrich Brück, Die rationalistischen Bestrebungen 1m katholischen Deutschland, besonders 1n

den Tel rheinischen Erzbistümern iın der zweıten Hälfte des achtzehnten Jahrhunderts, Maınz 1865

TnNns Troeltsch, Aufklärung, 1n °RE, vol (1897) 225-241, agaln ın Franklin Kopitzsch (ed.),
Aufklärung, Absolutismus unı ürgertum, Munich 1976, 32328_3/4

Merkle, Katholische Beurteilung (L fn. 2), 364
11 Johann Baptıst Sägmüller, Die kirchliche Aufklärung ofe des Herzogs arl ugen Von

Württemberg (1744-1793) Eın Beıtrag ZUr Geschichte der kirchlichen Aufklärung, Freiburg 1m

Breisgau 1906
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of the church, the prımacy of the POPC an the authority of the bishops For him the

Enlightenment propagated order of the church “from eIi0W  29 an! not “from
above” an wanted change the church nto republican structure ike In

Protestantısm. Ihe Enlightenmen destroyed the dogmas infallibility of the church
an the PODPDC, authority of general councils, doctrine of tradition the other SOUTCE

of God’s revelation beside the Holy Scripture, inspıratıon of the Scripture, divinity of

esus Christ, trınıty of God, reality of angels an evy.b; venerability of Holy Mary an
the saınts, reality of miracles, effectiveness of the holy sacraments, reality of ad-
LOTY, heaven, an hell Toleration of other denominatıons Was relig10us indifterent-
15 He criticized the rejection of liturgies, church holy days, fasting days, devotion of
the Sacred Heart, the Holy Virgın, the saınts anı the O;  » processi1ons an

pilgrimages, Sacrifice of the Holy MasSs, atın liturgy, an the replacement of the

Holy Mass by SETINOIMNS moral philosophy. He deplored the hatred for the celibacy.

Merkle’s pomit of 1eW

In his Berlin ecture of 1908 er polemizes agalnst Sägmüller. He reproaches him
for judgement the Eighteenth-Century Enlightenment an the Eighteenth-
Century Catholic church dependent CO  rary cr1t1ics of the Enlightenment
in uncritical WAdY. Moreover he reproaches hiım for historiography ead Dy actual
tendencies of church policy, that by his antimodernist posıtion in the Con-

of Modernism:’. Merkle o1ves criticalu of Eighteenth-Century Cath-
olic heology atholıc heology In GermanYy iın the earlier eighteenth century Was In

danger of eing separated from the educated an from the primary SOUTICCS of belief.
This 15 the maJor premise. TIhe Holy Scripture Was ess-known an! heology of the

Scriptures Was disregarded. He quotes Martın Gerbert, the famous of the
Benedictines of ST Blasien 1n the aC Forest, with the complaint about the
dominance of scholasticism. TIhe Jesuıt order of studies, the “Ratio studiorum ” of
1599, did not satisfy the requırements of the spirıt of the dASC. By the WAdY: Merkle does
the Salllıc what he Says Sägmüller has one He also ounded his judgment
con  rary cr1ıt1ics, although from the other side. But that 1S not ımportant.
Only essential 15 Merkle’s NECW understanding of the Enlightenment for Catholicism
an 1n connection with Catholicism

In his opinıon the anti-jesuit reform of theological studies especially in Marıa
Theresa’s an Joseph ITs Vıenna brought renewal and, despite of SOMNE faults
T the beginning, “second ApC of humanism' with studies of SOUTCECS an better
method of teaching. TIhe reproach for ack of tirue atholıc character an: for
change Protestant rationalist forms he wants defeat Sayıng that atholıc Was

INOTE than scholastic. Ihe state-controlled General Seminarıes for the formation of
priests ounded in the Austrıan onarchy Dy Joseph I1 iın 1783 werTrTc in his opınıon
not contrary the decree of the foundation of seminarles Dy the Council of Irent of
1563 In his V1IEW the only problem Was that the CEMPCIOT did not ucceed 1ın making

Merkle, Katholische Beurteilung (GE: fn 2); /
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the DOPC an the bishops enthusiast for these institutions which could ave been

enOorm' advancement of theological studies. Merkle contradicts the opinıon that

catechesis under the influence of Enlightenment suppressed essential parts of the

doctrine and the truths of faith Ihose WeTIC only particular He defends Johann
Ignaz Felbiger's (1724-1788) catechism of 1765 agaiınst the reproach of indifterent-
1sSm in faith an asserts that this catechism followed the NECEW direction only in the

method and depended really the “Catechismus Oomanus” of 1566 Merkle does

nOot defend in the Samllc WdYy the later Jacobin uloglus Schneider (1756-1794) an! his

catechism of 1790, which Was only ocused moral theology an did NOT Sa y

anything about the sacraments; but he defended Schneider’'s catechism  ® agaınst the

reproach of Antitrinitarlianısm.
Merkle pralses the a  em for liturgical reforms an for liturgy in German

instead of Latın an: eriticızes the cr1ıtics who excoriated up-to-date lıturgy
change Protestantism anı assassınatıon religion. He praises the
mMore actıve participation of the people in the worship by hymns 1n modern languages
instead of chants in Latın although he C “vandalism“ if magnificent old chants
werTe replaced by rivial ON$S; He alls the reduction of relig10us Holy days an

the refusal of confraternities, pilgrimages an processions because of

pastoral, moral an economical TeAaSONS He takes positıve attitude Josephi-
nıan tolerance. He shares IMNOTEC less the dislike of the Enlightenmen for monks
an NUuUuNSs an pralises Joseph IT's abolition an secularizatıon of abbeys an ONas-

terles in the Austrıan Monarchy an ocused the use of the properties of the
secularized monasterıes for the iımprovement of the Uute of souls anı for the benefit
of parishes schools. For him Catholic Enlightenment Was not struggle agaınst
supernaturalism but struggle agalnst exaggerations of the belief in miracles* an
Catholic Enlightenment wanted ATILL people agalnst the problematic influences of
the Englightenmen teach them these influences, but NnOtT by
aNX1I0OUS isolation agalınst the Englightenment.14 er. SayS that nobody should
canon1ıze the Enlightenment. Ihe Enlightenmen had Malnıy problems, errÖOIs, an

shady sides, but the other hand with ıts struggle agaınst outdated phenomena
the Enlightenment Was passagc NECW aABC

'Ihe concept “Catholic Enlightenment” by Twentieth-Century scholars

After 1914 Merkle published nothing Enlightenment Catholic Enlightenmen
but only article the enlightened theologian Franz Berg in 1992° He Was nNOLT

the historian of the Catholic Enlightenment; he Was the eading German historilan of
the Council of TIrent before the yOuUuNgeL Hubert ın (1900-1980). Despite of his

Merkle, Katholische Beurteilung (CE. fn 2 364
Merkle, Katholische Beurteilung tef; fn 2 370
Sebastian Merkle, Franz Berg, katholischer Theologe, Historiker un! Philosoph —] 11

nNntion Chroust (ed.), Lebensläufe AUS Franken, vol. 2; Würzburg 1922, 1425 Cf£. Bibliography of
Sebastian Merkle in Merkle, Ausgewählte Reden (cf. fn 2), 116=125
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Berlin of 1908 atholıc Enlightenment Was nNnOot maın ubject for (German-

speaking scholars during the anı 1930 But there werTe Max TAaUuUDaC
(1899-1975), professor of modern history at the Universıity of onn SINCE 1928,
an Ludwig Andreas Veit (1879-1939), Catholic priest anı professor of church
history al the University of reiburg 1mM Breisgau. TauDac wrote about rch
Enlightenment” In 1928;*° Veıt published Eighteenth-Century enlightened liter-
ature an the church in 19377

CCFaubpac used the erms rch Enlightenment Church-religious Enlighten-
»19

ment } anı “Catholic Enlightenment synonymously. Catholic Enlightenment
Was iın his definition struggle agaınst superstition, belief in miracles eXOrCISm,
struggle agaınst baroque exaggerations In plety, especially in relig10us olidays,
pProcess10Ns, ilgrimages, veneratıon of saınts, sSayıng the rOSarYy, an! promotion of
catechesis an preaching, focussing internal devotion instead of x external
display, but also education an! tolerance.“ Concerning education the atholıc
Enlightenment understood monks teachers anı monasterIıies holders of chools
contrary enlightened education. Tolerance meant respect for the al of LL1LOIN-

atholıc Christians an sufferance of their cult.“* atholıc Enlightenment WAas, 1n his
op1ınıon, not adical Enlightenment but moderate EnlightenmentM did not want

call atholıc belief in question.““ Braubach oes nOot overlook the danger of the
Enlightenment for church an religion derision of the sacred, rejection of the
ogma, indifferentism ana but above all he SaW the positive eftect of the
atholıc Enlightenmen ın liturgy, schooling, education, preaching, anı catechesis.“”

Veit did nNnOot uUuse the rch Enlightenment” “Catholic Enlightenment”.
In his opinıon Enlightenment Was only rationalism an contrary the belief In
revelation. This Was close tO Troeltsch anı his understanding of the Enlightenmen

struggle agalnst church supernaturalism anı contrary Merkle.“* Veıt under-
stands Enlightenment only COrrosive ımpact church an religion anı
enlightened literature “literary STOrM signal”25 before the secularization.“® But
he denies victory of the Enlightenment NOot only ın the German ecclesiastical

Max Braubach, DIie kirchliche Aufklärung 1m katholischen Aufklärung 1mM Spiegel des ‘Journal
VO'  — und für Deutschland’ (1784-1792), In HJb (1934) 126  \ and 178-220, agalın In Braubach,
Diplomatie und geistiges Leben 1m 17 un Jahrhundert. Gesammelte Abhandlungen, Bonn 1969,
563-659

Ludwig Andreas Veıt, Das Aufklärungsschrifttum des 18. Jahrhunderts un!‘ die deutsche
Eın Zeitbild AUS der deutschen Geistesgeschichte, Cologne 1937SBraubach, Kirchliche Aufklärung (cf. fn 16) 1:3 et al

Braubach, Kirchliche Aufklärung GEn fn 16), 13
Braubach, Kirchliche Aufklärung (cf. fn 16), 215
Braubach, Kirchliche Aufklärung (ef: fn. 16);, 218€

16) 13Braubach, Kirchliche Aufklärung CL fn
Braubach, Kirchliche Aufklärung (eT. fn 16), 220
eit quoted Merkle only NCeEe (op C: 39)
Veıt, Aufklärungsschrifttum (note 179, Quoted ın the title of his article by Bonifaz

Wöhrmülher, Literarische Sturmzeichen VOr der Säkularisation, 1n tudien und Mitteilungen ZUr

Geschichte des Benediktinerordens und seiner Zweige. New Ser1es (1927), 1: 7224
Veıt, Aufklärungsschrifttum (cf. fn 17),
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principalities but also the [WO atholıc secular principalities, avarıa
and the Austrıan onarchy Bavarıan IL  — church reform anı Austrian Jose-
phinism aTe nNnOot classify Enlightenment the of struggle agaınst ogma
and faith

Braubach an Veıt studies WeTeC published ICWAaL Germany Germany
under Nazı rule But both e  e wWerTe far AWAY from Nazısm TIhe SaJmne applies for the
historian Franz cAnnaDe. who DaVCc the or volume of his German
history Nineteenth Gentury published 193 7/ of the atholıc
Enlightenment Eighteenth Century Germany

After the Second OFr War there Was the French Nouvelle eologie of Marıie-
Domiinıque Chenu Ves Congar Henrı1ı de Lubac

TIhe Ouvelle theologie Was closely connected with the Second Vatıcan
Council of the 1962 to 1965 enu, Congar an Lubac, who WeTliIC removed
from teaching an publishing Dy the Holy See under PODC Pıus X11{ played key roles

the haping of the Second Vatıcan Council 'Ihe Second Vatıcan Council COIMN-

pleted the rehabilitation of Catholic Enlightenment Catholicism the later
cardinal Walter Kasper wrote 1988 “After the Second Vatıcan Council the
Catholics Call ook back at the Enlightenment without embarrassment‘  »50 Ihe Second
Vatıcan Council realized INanYy of the demands of the atANOolıc Enlightenmen This

be SCCH; for by the Council Declaration of the Freedom of eligion
+ 1Dignitatis humanae”.

But after the Council of the 1960 there Was uncritical euphoric VICW of the
Catholic Enlightenment One of the O1C65 after the Council Was that ofEduard ege

atholıc prıest an professor of church history at onn an! Hubert
edin SUCCESSOT at that unıversıity 966 In his (erman study “"The GGerman
atholıc church under the influence of Eighteenth Century Enlightenment” of
1975° he uses the term “Catholic Enlightenment only CHICE; Just al the end He
understands the atholıc church the strongest contradiction agaınst the concept of
religion of the Enlightenmen He speaks about damages of the Enlightenment the

eit Aufklärungsschrifttum (cf fn 17)
25 Franz Schnabel Deutsche Geschichte 19 Jahrhundert vols, Freiburg Breisgau

1929 1937
29 Schnabel Deutsche Geschichte (cf fn 28) vol 13 Quoted according the second

edition (1951) by Hans Maıer, DIie Katholiken un! die Aufklärung Fın Gang durch die Forschungs-
geschichte, Harm Klueting ed.) Katholische Aufklärung Aufklärung katholischen Deutsch-
land, Hamburg 1993, 40—59 especlally 4/-49

Walter Kasper, Wahrheit un Freiheit. iDie ‚Erklärung ber die Religionsfreiheit‘ des IL
Vatikanischen Konzils, Heidelberg 1988; quoted by Maıer, Die Katholiken und die Aufklärung cr
fn 29)

31 In German arl Rahner /Herbert Vorgrimler Kleines Konzilskompendium, Freiburg
Breisgau 1966, “87000, 661675 C Iso Harm Klueting, Die vierte grofße Zeitbombe? Warum

die Konzilserklärung ber die Religionsfreiheit keine Verbeugung VOIL dem ıtgeist ist, Die
Tagespost. Katholische Zeitung für Politik, Gesellschaft und Kultur 64, 3Oth May 2009, Pentecost
Special,

“ Eduard Hegel, Die katholische Kirche Deutschlands unter dem FEinflu{fß der Aufklärung des
Jahrhunderts, Opladen: 1975
” Hegel, DIie katholische Kirche (cf. fn 32 31
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church reduction of ecclesiology, subordination of the church under the the
dea of "rational territorialism ), misunderstanding of contemplative life, restriction of
Christiani only ethics. But he concedes defects ın monastıc ife He auı the
catechis of the Enlightenment but he crıticızes the theological hallowness of SOI1ILC

textbooks. He emphasizes that INalıy enlightened theologians tried serio0usly
defend relevation anı the sacred character of the Holy an that the histori10-
critical method could be defensive WCAaDON., But he also critizes the of other
theologians. Altogether his judgement 15 posıtiıve OILLC “It 15 the merit of atholıc
Enlightenment that Catholic Enlightenment listened the questions of the people of
that dA9C, that atholıc Enlightenment 5a W the problems, an: that atholıc Enlight-

»)

enment searched courageously for solutions for these problems

Our understanding of Catholic Enlightenment
For the current understanding of atholıc Englightenmen Bernard Plongeron
*1933),; professor emerı1ıtus of church history al the Institut Catholique de Parıs
anı priest of the diocese Nanterre, 15 eading authority.”” He has published SOINC

ımportant 00 and articles atholıc Enlightenment especially during the 1960
an: 1970 Ihe FEFrench Plongeron does nNnOot USCc the French word “la umiere” the
french term for “Enlightenment” but the (Jerman word “ Aufklärung . He does nOot

speak about «]a lumiere catholique ” but he uses the parlıy (erman term “} Aufklä-
»36

runNng catholique also in French anı Italian articles. In his opınıon the demands
an ideas of athOlıc Enlightenment WEIC close Kant's  D well-known definition of
Enlightenment of 1784 because he emphasizes athOol1ıc Enlightenment struggle
against superstition superstition the prejudice 1ın the meanıng of Kant's  2
cConcept of prejudice. He quotes the Epistle of St Paul the Romanss, chapter In
Latın “rationale obsequium , in English “ reasonable service , iın (GGerman in Martın
Luther’s translation “vernünftiger Gottesdienst”.”® And he quotes the pastoral letter
of the bishop of Toul of 1765 “Reason CONVINCES of faith”>? an the Gospel
according St. Matthew, chapter E where esus SayS: 7 an thee, Father,
because thou ast hid these ings from the WI1Se an prudent, an hast revealed them

Hegel, DiIie katholische Kirche (cf. fn 32),; 31
Bernard Plongeron, Recherches SUT l’«Aufklärung» catholique Europe occidentale

(1770-1830), In Revue d’histoire moderne contemporaine (1969) 555-605; Plongeron, Ques-
t10NS POUT l Aufklärung catholique Italie, 1n 11 Pensiero Politico. Rıvısta di Storla delle Idee
Politiche Sociali (1970) 30-58; Plongeron, Theologie politique siecle des lumieres
(1770-1820), enf OS

Iso 1n French articles and Iso for Catholic Enlightenment iın Italy. do not speak about the
Latın-American Ilustracion Catolica’, 1 Bernard Plongeron, Was i1st Katholische Aufklärung®, 1n
FElisabeth Kovacs Hg.) Katholische Aufklärung und Josephinismus, Wıen 1979, 11=56, especially
19{f.

Plongeron, Was ist Katholische Aufklärung? (Ef: fn 36), Immanuel Kant, Was ist
Aufklärung? Aufsätze ZUr Geschichte un! Philosophie, Göttingen ‘1975,

Plongeron, Was ist Katholische Aufklärung? (ef. fn 36), 23 (epistle the Romans 12
Plongeron, Was ist Katholische Aufklärung? (cf. fn 36),
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unto babes”.“” But when Kant, philosopher of Lutheran tradition, defines

superstition the religious practice of the =  E justification Plongeron
contradicts: such struggle agaınst so-called superstition 15 nNOt Catholic Enlighten-
ment.

In IN Y OW: contribution tO the debate, published 1ın 1993, distinguished for the

German-speaking countrıes between “Catholic Enlightenment” an! “"Enlightenmen
1n the Catholic of » 42  Germany”. called “Catholic Enlightenment” the attitude
towards the Catholic church anı belief, 1C wanted defend ogma an CI-
naturalism, an! “Enlightenment in atholıc Germany” the attitude which Was

against ogma an su}5ernaturalism.43 Ihe NON Philipp Anton VOo  3 Bibra

(1750-1803), for instance, Franz Wilhelm VO  — Spiegel (1752-1815) 7 werTe E
sentatıves of “Catholic Enlightenment” in this understanding; Eulogius Schneider,
the former Francıscan friar, then professor T onnn university an! al the en
Strasbourg Jacobin, Was representative of the rationalist “Enlightenment iın atholıc
Germany . Sa W Catholicism anı Enlightenment CONTtrary an! the maıiınstream of
the Enlightenment in secularization. Therefore understand Catholic Enlightenment

phenomenon of transıtıon an alliance only for SOM tiıme

Finally mention Bernhard Schneider“*® (*7959) anı his article “Catholic
Enlightenment” of 1998.*/ He understands Catholic Enlightenment effort
ring the church modern times ike DODC ohn 3CXTAT S Aggiornamento of 1961°

with the a1m defense church an faith.“” In this understanding atholıc Enlight-
enment 15 apologetic against the adical Enlightenment” although he does not SCC

Enlightenment an Catholicism cor1trary.5 ; Schneider wants integrate atholıc
Enlightenment into the history of the atholıc church.°* There 15 real contrary

Plongeron, Was ist Katholische Aufklärung? CR fn. 36), 25{f. (Matthew
41 Plongeron, Was ist Katholische Aufklärung? fet. fn 36),

Harm Klueting, ‚Der (Jen1us der Zeıt hat sS1e unbrauchbar gemacht. /Zum Ihema ‚Katholische
Aufklärung der: Aufklärung un! Katholizismus 1m Deutschland des 18. Jahrhunderts. Eiıne

Einführung, Klueting (Hg.), Katholische Aufklärung (cf. fn 29), Fa
Ibid.,
Max Braubach (Hg.), DIie Lebenschronik des Freiherrn Franz iılhelm VO  - Spiegel, Münster

1952; Harm Klueting, Franz Wilhelm VO  - Spiegel un se1in Säkularisationsplan für die Öster des
Herzogtums Westfalen, 1n Westfälische Zeitschrift 31/132 (1981/82), 47-68; Rudolfine Freimn VO  -

Qer, Franz W ilhelm VO Spiegel ZU Desenberg un! die Aufklärung in den Territorien des
Kurfürsten VOI Köln, 11 Klueting (Hg°); Katholische Aufklärung (cf. 29), 2335345

Klueting, er (Jen1us der Zeıt (cf. fn. 42), 8f.
Ihe book of the Amerıcan historian Michael Printy, Enlightenment and the Creation of

German Catholicism, Cambridge: 2009, Was published after New ork ecture. will gıve
COMMENTS this book in the American “Ihe Catholic Historical Review‘ and in the German
"Historische Zeitschrift‘.

Bernhard Schneider, ‚Katholische Aufklärung‘. Zum Werden und Wert eines Forschungsbe-
griffs, 1n Revue d’histoire ecclesiastique (1998) 354397

1useppe er1g0, “Aggiornamento” 1n LIh 1993, P
Schneider, Katholische Aufklärung (ef. fn 47), 384{f.
Schneider, Katholische Aufklärung (cf. fn 47); 385

51 Schneider, Katholische Aufklärung (cf. fn 47), 387
Schneider, Katholische Aufklärung (cf. fn. 47), 390



Harm Klueting

between his an understanding of Catholic Enlightenment; there 15 only
contrary between his an! INY understanding of the Enlightenment in eneral.

Conclusion

atholıc Enlightenment Was attempt of Aggiornamento an strategy of defense
agalınst the adical Enlightenment, but sometimes with the danger of self-seculariza-
tiıon

Abstract

TIhe article calls Sebastian Merkle’s Berlin “The Catholic V1ıew of the Age of Reason” of 1908,
which stood at the beginning of today's understanding of Eighteenth-Century Catholic Enlight-
enment. TIhe liberal Catholic church historian moved AaWaAY from Sägmüller's po1in of V1I1ECW anı
denied for Catholic Enlightenment Troeltsch’s understanding of Enlightenment struggle agalnst
church supernaturalism. For him Catholic Enlightenment only Was struggle agalnst CXASHCI-
atı1ıons of the belief In miracles, attempt arın people agalnst the problematic influences of the
Enlightenment and teach them these influences, but nNnOot by aNX10US isolation
agalnst the Enlightenment. The article Iso sks for the us«e of the CoOnNcept “Catholic Enlighten-
ment  ‚P fter Merkle, specially by Braubach, Veıit, Hegel, Plongeron, Klueting, anı

Schneider.
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