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Luther’s posit1on toward the Unıtas {ratrum 1n the 1520’s 15 unusual
phenomenon 1n ecumenical history. agCc marked by theological
controversıes and hostilıty between disagreeing factıons of Christendom,

hren OVer several crucıalLuther, although AL odds wıth the Bohemian ret
1ssueS, publicly declared that they weI«® closer the (530spel than an y others
he had known‘! and maintained 1ren1iC relatıons with them. Hıs attıtude
toward the Brethren chows 9 willingmess suspend judgment
and humilıty hiıch AT striking.* Thıiıs 15 especially evident 1in hıs Vom

A-VLS the Brethren, exhor-Anbeten;* 1in hıch he explained hıs posıtion MS-
ting them NOLT lay LOO much by works. Yet, although the 1523

the Unıtas consideredBrethren’s Reply® W as equally friendly in CtONE,
Luther’s theological orjentatiıon extremely dangerous and misleading. Hıs

> seemedpreoccupatıon wiıth the savıng significance otf the eucharıst and hıs
them, insens1it1vV1ty the problem of idolatry involved in the “adoratıon

of the sacrament“ were them puzzling 2n irresponsible. But what
appeared especially perilous them W a4s the claım of the all-sufficiency of
“£aith“ for salvatıon, It W as pomint affecting the hope AaSSUTrAaNcl of
salvatıon, 1issue OVver hich nNOt only Luther but earlier the Brethren had
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broken AaWaYy trom Rome.® The Brethren CXADICSS 1n their Reply fear of the
“Lutheran (concept of) taıth and righteousness lest It be deceptive opınıon.We would NOL know thıs WaYy zuhen (italıcs throughout the article AT OUrS)acquıre Justification; trom thiıs uncertaınty, yCS, doubts an: despair
OVver OUr salvatıon e“ 7 AT CTE

The Reply, evidently wriıitten by Unittas’ ief theologian, Bıshop Luke,®shows that the Brethren wWere really NOLT SLAYTE of Luther’s posıtıon taıth
and works and WeIC afraıd of ıt.? Some of their STatements in the wrıtingcould have been easıly subscribed by Luther while others would have been
LOO ambiguous tor hım Brother Luke’s language W As extremely involved
and scholastic. Luther W as quıte SUre how much of N1Ss disagreementwıth the Brethren wasn’t sımply attier of language. Even the Brethren
themselves had trouble understanding Luke’s style of wrıiting sometımes and
complained about 1ts obscurity. The diıfficulty iınvolved 1n disentanglingLuke’s style becomes especially 1ın the PFrOCESS of translation. At thıs
pomint the translator 15 contfronted wıth tormıdable problem of exeges1s. It
15 especlally Luke’s SYyNLAaX hıch O; the problem.!® The tollowing

See, S59 the 1468 apologetic “Letter AIl In General“, Jar Bidlo, (ed.), AktyJednoty bratrske I Brno, 195 262-3, where the founding Brethren ame the“EX1geNCYy ot salyation“ the TC4ason which drove them their schism. Also,desired be established 1n the certaınty ot hope an understood thatunder the pastoral Care of the priests (available in Roman parısh lıfe) could1n WI1Se become established iın this“. “The Brethren in Anxıiety“, 1468, Akty I606—7 Cf. Pal’mov, Cheshskiye Brat’ya svoikh konfessiyakh, vol E Pra-
SUuC, 1904, 9 al an Akty, 6 13 and 202 and 226

Cit. 1n Cihula, CIts, 29—30
Luke, Lukäs, 0} Prague, 1458 and 1528, Untitas’ theologian2AN! her unquestioned leader fter the “old regıme“ of the first-generation Brethren

W as definitively defeated Luke W as of Utraquist background an studied theUniversity 1n Prague, which 15 reflected 1n his scholastic INanner of thinking andspeaking. He WAas 388 the Ne “learned men  « who had entered the Unitas er1ts earliest seekıng salvatıon 1n It. Hıs works ATC al 1n zech and
[0)91° ave yet een re-printed today. For systematic analysıs of this “theologianof the Unitas“, SCcCC Amedeo Molnär, Bratr Lukas, Prague, 1948 GCis Jednotabratrskä 71 (Festschri Rican äl Prague, 1956,; Mueller, (Je-schichte der Böhmischen Brüder I) Herrnhut, 1927 and Amedeo Molnär, Luc dePrague, 1948 dissertation submitted the Evang. Faculty of Strasbourg.The Brethren objected Luther’s basıng all of ne’s  _ salvation taıth under-stood Aiducia only. Luther praised them for distinguishing “gleuben y 1n gott”fromm “gleuben C  - gott“, the IHNere belief that something 15 Er uU®e.,; But since theformer, 4S der “Jebendige ylawbe“ involved works, he insısted that the savıng faith15 “nıcht anders, denn CYN trostlich ebendig verlassen auft Christus gegeben VeOr-dienst, das der mensch yn werck, sıch VO: hertzen grundt drauft VeOeT-lest ITn 453 Cf the tollowing definition of “taıith in od“. distin-ouished from “tait about God, “which 15 i1iven in the Appendix of the Brethren’sDirectives To Priests, (ZDrauy RneZske) 1527 tolio 165b (:To believe 1n
15 NOW hım in the heart (srdecne), be uniıted ıth his will, love hiım aboveall, honor him, him, worship him, hope (in him)“. “TO believe
1n the Son ot God 15 know him, have part in him, love him, be joinedhım and really keep his words“.

10 We LIry reproduce Luke’s Manner of hought by remaınıng taırly closehıs style of wrıiting Eeven in paraphrase.
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trom the Reply, greatly simplified by the PrOCCSS ot translatıon, illustrate
Luk  es mMAanner ot thinkıng:
“TO elieve 1n God 15 attaın through the Holy Spirıit, by the oift of faith
trom the 1n Christ, revificatiıon An correction of spirıt an the spirıt’s

INa  - POSSCSSCS love, readiness
POWCIS. 'hıs aftects especially the 1l Through iIt

an faıth-and willingness which make him, by .Od’s > sincerely believe
fully desıre do an tollow everythıng cOommMmande: by the faıth 11 He who

has the righteousness faith, and ıf he rema1ıns 1n it he will
pOSSECSSCS thıs
attaın JOoYy in eternal glory. And this 15 the SU) ot all faith and of Lrue Christianity.”
c INa  an 15 acknowledge righteous 1n Christ through hıs faith, that he relies
with hope and faith thıs 1E  9 without al y of hıs works.“ Nevertheless,
do NOL S! the works from faıth And Just prior the attaınıng ot the
righteousness of faith works create the righteousness of od, NC the

1righteousness of faıth 15 attained it oes NOL subsist without works
Faich and works 1n theır relationshıip salvatıon explained here do NOT

SCCIHI opposed Luther’s understandıing. Why then did the Unıtas under
Bishop Luke feel Luther’s posıtion W as questionable  ?18 W as theır disag-
reement Simply LL GLr of semantıCcs, W a4s there significant difterence

ın the1ı soteriologies?
As the of the ASSUTFrAalnce of salvatıon 1n the ıte of the urch W as the

VELY Yaıson d’etre of the Unitas, the entıire StErucCfiure of Unitas’ ıte W as

expression of 1tfSs soter1010gy and soteriological CONCECII The IMOST ONUmMECI1-

tal expression of thiıs 15 Bishop Luke’s majJor and last work, the Dırectives
Priests (Zpravuy knezske),!“ the MMOST exhaustıve AanN! systematıc exposıtion
of the Brethren’s theology. Ir 15 wrıting explainıng the work of the
minıstry and its theological basıs. It 15 here that proposcC search tor
INOTEC adequate understandıng otf the Brethren’s soter1010gy and OI«

11 Ct. the earlier statements this effect cited 1n Fousek, <:T‘he Pertectio-
15 ot the Early Unitas fratrum“, Church History XXAX, No. 4, 1961 405 and
407

Cited 1n Cihula, Cit., 28—9
tter Luke’s death the []nıtas pen ıts doors wıde Lutheran influences an

immediately experienced Ser10uUs spiritual Cr1S1S, due misunderstandıng of the
“ $1Ne, absque and ntie operıbus  ‚CC principle an CONSEQUENT relaxatıon otf the Sp1r1-
tual demands made upon the Brethren in the chaos-swept nıtas. Only the official
rehabilitation of the indigenous herıtage, an specifically ot Bp Luke’s Directives,
1in 1546 (see Dekrety Jednoty bratrske, ed Gindely, Prague, 1865, 164) LTO-

red spiritual order an balance 1n the Brethren’s pastoral practıce agaın.
Thıs work ot Luke’s, much it 15 marked by hıs OW:': characteristics otf thın-

king and speaking, W as NOL private enterprise ot his OWN. It W 4s official docu-
ment of the Unitas, commıssıone an issued by her governing Counsıl. thoug)
commissioned Iready 1n 1518, it w as completed Aan! printed only 1n 1527 The only
eXtiant CODY 15 kept 1n the Universıty Library of Brno in Czechoslovakıa (F 25)

critical edition ot it 15 awaıted SOOI. Its editor has een IMOSLT ZraC10US 1n letting
the author ot the present study us«c the results of hıs critical labors 1in establishing
and makıng available the TEXLT. No extensive analysıs of the Diırectives 1n anı y
1ts ASPECTS whole has yet een written. For brıef repOrt iIt an evalua-
tıon SCEC Fr. Dobias, “V7niık osudy Zprav knezskych“, Krestanska Revue, Prague,

ther  9 121 84—90 The Directives To Priıests 1S, Aas Dobiä$ pOoinNts OutT,
first attempt erecting systematıc practica theology throughout dogmatıc
toundation (op Cit.; 87)
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understand Luke’s caution and TeSCI1 VE DLS-A-VLS the Wıttenberg vem
It 15 OUTr thesis that although the Brethren AN! Luther sought the A4SSUTAaANCE
of salyation quıte dıfterently, they WEeEeIC both talkıng 1bout and only

Its basıs. In thıs they WEeIC „Reformation Church“ before the
Reformation. However, their differences wWere NOT entirely only atter ot
Janguage. different approach and different sıtuation WerI«c iınvolved, and
thıs 15 what OUr study 111 attempt POrtray. The relationship between the
Brethren’s soteriology and Luther’s becomes signıfıcantly clarıfied already
1n prelımınary study of their CONCEDL of “righteousness“.
Salvatıon and Rıghteousness

Salvation, Justification and righteousness, Justice, AT almost
tor Luther. He 15 faithful 1n thıs the Bıble, where the words speak of
relationship, CT, and STAatfus rather than of the abstract princıple of
equıty accumulation of vırtues, and all belong the vocabulary of
deliverance. T'he Samıe holds Erue for the Bohemian Brethren. To them, LOO,
the question of salyation iNDeEr around the question of righteousness SDTa-
vedinost) and 15 basıcally question of relationship. This 1St ven

though they do NOT understand Justification (ospravedlneni OT, rather,
ospravedläovani) verdict of acquittal, Luther does, but inner
PTFOCCSS, gradual acquırıng of “righteousness“ understood the right rela-
tionship God and hıs oift

The knowledge of the “required righteousness“ (Dovinna dluznd
spravedlnost), the righteousness requıired by God, 15 the YSt part of the faith
and the bassıs of all the rest,” according the scheme of Luke’s soteri0logy.
This rıghteousness, Just justification for Luther, 15 the SUu. total of the
Gospel. “And briefly, the preaching of the Gospel comprehends the
required righteousness redeemed by the Lord Christ aın gıven by a
and actually observed 1n Christ and the Church And about thıs AT the cr1p-

of the whole Bible“.16 The “righteousness“ iıtself 15 described by Luke
knowledge ot God from the heart, cleaving him, loving hiım above

all things, keeping his commandments an hopıng 2AN! doing everything 1ın
hıs name.*‘ SHr 15 word encompassıng the right relationship God 1n all
Its aASPECLIS. Strangely enough, It 15 rather close Luther’s understandıng of
faıth AN! almost parallel Luke’s definition of “taich 1n God“ hıch
have o1ven above.18 ecause of its being the word tor the Savıng relationship

God for the Dıirectives, study of Lts scheme of salvation LuUurns OuUut be
study of the Nature, the loss and the acquısıtion of righteousness. What

needs be remembered throughout 15 Its above definition. “Righteousness“
Luke 15 NOT SOINC statıc quality of the soul.

Zpravuy nezske (Dırectives LO Priests), tolıo 5 b/6
16 Ibid.,
17 Ibıd., 62

See latter portion of
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TH SCHEME ALNALTO

The entıre Christian faıth 15 divided by Luke into five difterent The
Airst explaıns the ature of the required righteousness, described by above.
Its knowledge 15 basıc the entıre “catholic Christian faıth“, the Dıiırectives

explaın, because it helps 18831581 derstandıng ot theır need ot the
of the meriıt of Christ, of the Holy Spirıt, of theof God the Father,

Church and of the righteousness | Or rather trom z)] faıcth.!? The NOW-
SA tor Luther, Anledge has partially the Samle function the

« 20
trom the aW, whether the natural wrıtten law, the “law ot a
It 15 the Same righteousness iın all the dispensatıions. The “law of orace”
c<hows it only INOIC abundantly aN! perfectly 1n its “righteousness of faith“.2%

The Impasse 0} Fallen Man

The second part of the Christian faıcth accordin Luke’s divısıon chows
W 4> made in thethe hopelessness ot fallen MNal Man, Luke explains,
ın lost it witchright relationshıp wiıth God, “-he required righteousness” ,

the fall Wirch the latter he became subject the “law ot SIn and received
iIts trut: blindness, powerlessness (with regard the required righteousness)
and ll the TEeSt. This cshows that the knowledge of the required righteousness
in itself, without Christ an the Holy Spirıt, CAannNOL help in the least, fOr,
atfter all, the TSt Nanl NEeEW what the required righteousness W as. Knowledge
by iıtself makes things only OFrSC, by creatıng bad conscience.*? The

described 1n Romans the law CAannoOot DULDiırectives reter the ımpasse
anything right; It ven multiplıes S1N. Yet the knowledge ot the required

does have posıtıve function: it poıntsrighteousness, have SCCIL,
Christ. As 1t 15 the right relationshı God, and Christ made satıstactıon
tor OUr loss of it and restored it uS, 11194  3 Cannot attaın good conscıence
without the required righteousness, an it 15 impossible have valid hope
in Christ wıthout havıng part in 16 He “earned“ and prepared it tor Uus,

25 It W as Chriıstand receive Dart in It by the oifts of the Holy Spirıt.
who had do thıs ıf wer«e be saved, for Adam’s fall W as of such COIN-

that na  a ould NOL make tor S1N, NOTL merit and truth. Al
OUT righteousness 1S, Isajah Says (64, only ike the rass of an 1n
her impurity.“

19 Zprauvy, b/6
be SYyNONYMOUS with the “  NECW law“,20 Ibid., 13 b The “1aw ot SraCE: with the “Wrıitten aW the lawthe law of the Spirıt 1in the heart, as contraste

engraved upON tables otf See intra The Diırectives Juxtaposes 1Iso the
“  NeW law  CC ıth the “old law  “ 7a The term “law could“‘ perhaps Iso be NS-

lated Aa “dis ensatıon“ 1n thıs CONTtEXT. In zech u  > the Old an New Testa-
ATC led the Old AN! New LawW, Stary Novy 7Zakon

21 Zpravy, For the “righteousness ot faıth“ SCC infra.
29 Ibid., 62 Ibid., 13 b/14
24 Ibid., 14 b 25 Ibid., 61

Ibid., F
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“"T'he Redembtion o} Righteousness“
The third DPartı of the faıith 15 both the promıiıse of redemption an salvatıon

2AN! Its tulfıllment, through the PUurec of God the Father, namely the
Z1Vving of hıs only Son be sutficient mediator of the requıred righteous- P

PE ST Q sn
ness.  27 He, Luke explains, W 4s the mediator of the requıred riıghteousness byall he did and W as C  1n the of innOocence anN! 1n the oft fallenness“.
In the former because he W 4ds holy and rıghteous, and in the ot MOrta-
lıty (1 Coy 1n the of fallenness) because he accepted what 15 OUTrS in
human Aature, He tulfilled 1n everything the required righteousness, went
preach it, an wıth It the “taıith of the Gospel“ an! repeNTaNCe and the
“cOovenant of the faich of the LW testimony“. When he finished the INCSSasScC,embassy (poselstvi) of righteousness he hed his blood ın order “redeem
the rıghteousness“ from the devil’s o and seduction, SAhaVe from S1INSs
and damnation, make satıstfaction God’s righteousness for the loss of
INnNOcCeENCE, holiness aın truth OUTr Part, merit these for uS, ell the
worthiness be forgıven and released, AN! ofter the righteousness 1in
the food of hıs body an the drink otf his blood, 1n 8! sufficıiency for eternal
lıte.28
T'he Gifl of Partiıcıpatıon

The tourth Dart of the faıth 15 the .  NeW law  C and the “covenant“ an SanNnc-
tiıfication of the “law otf the NEeEW testimony“, by hıch Christ 71 Vves partın the aın realıty (literally, truth, pravda) of righteousness. For, priorhıs return the Father after his resurrection, he ordained (zridil)
(mınısters), entrusting them hıs missıon (or embassy, poselstvi) and test1-
MONY in ll the work of the minıstry (sluzebnosti). He went heaven,

e“send the “ promıse of the Father the Spirıt of truth®; wiıth o IN
oifts tor the minıstry An tor “partıcıpation“, and “issue in 10n the
law of a  9 of the and sanctification an ot the LLCW testiımony“,zuhich ark 16, anı John F yejer,” Thıs law of and of the

15 what teachers (prıiests) MUST teach, the law through which God
issued the promise an! testımonYy be merciful AN! make righteous and

SaVC, and hıch all the following biblical references bear wıtness, Or-
ding Luke’s scheme: Jeremiah äln 31—34; Romans 10, 10, 3 and 3, 252[
Galatians Z and 2 16, ell other Scriptures, showing “rhe right
mı1d-point (prostredek) between OUT) partıcıpatiıon aın Christ’s merı1t“,*
thus guarding usS, 1n Luke’s VIeEW, agalınst unbalanced STress Christ’s
V1ICAarıo0us work.
The Resulting New Life

The Afifth and last Part of the faıth, the CONSCQUCNCE of three an four,
15 OUTr actual tulfılling of the “law of faicth“ an of the “cCovenant“ an!
“sanctification“ 1ın self-abnegation and commıtment (prirıkani), for ATC

Loc (T Ibıd.,
Loc 6C Loc Cit

31 Ibid., 8455
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nOt be “empty“ in the d an truth received, but, the CONLFAarY,
gratitude work wiıth its Fulness of faıth involves (gradual) acquirıng of
the garment of righteousness by the o of God, . tO +he certaınt'y of OMUYT

callıng and election“ . It ıte of faiıth and truth and love, and
also of hope;, 1n the keeping of the COV. tor the eternal ıte 1n Christ.
And 1in thıs, accordıng Luke, CONsISsts the actually carried OUuUtTL “righteous-
nNess 0} faiıth“. It 15 righteousness evoked IN produced by faıth, by the
workıng of the Holy Spirıit. It 15 maintained by much and help an

gradunal justificatıon, 1, C.9 by gradual PFrOCCSS of being made Just,
“ Justification by faıth“ inrighteous,“ than by perfection AN! vırtue.

the Brethren’s use of the term involves CONtinuous “correcting“ of the
spirit by the Spirıt. The PFrOCCSS 15 slow aAM partial, the Dırectives C

plaıns, that exaltatiıon might be secn comıng NOLT from INa  3 but from
God’s 1n Christ Jesus. Everyone Can OS thıs WaYy that he 15 saved
“Orst of al1“ (prvotne) by d in Christ, through the S1fts of the Holy
Spirıt, and 11 MOTI«Cc lıkely do everything attaın the “certaıinty” (1jıstota)
of that d' and a  y OUL the obligatıon It implies both God and men.®

11 TH LA S:  Z AN TH 1 A TH SPIRITI

The foregoing scheme makes clear that the Brethren would have been fully
Luther’s side 1n his dispute wiıth TAasSsmus OVECI the abilıty of 1119  -

comply with the demands and admoniıtions of the New Testament. Perhaps
Luther sensed the difterence between the Brethren’s emphasıs “orks“
and rasmus’ humanıstıc optimısm about HAD Hıs diatrıbe agalınst Erasmus,
De arbitrio, almost contemporar'Yy wıth hiıs Vom Anbeten, 15 certaınly
wriıtten 1n quıte difterent spırıt.

The Directives the priest NOLT confuse what Scripture Say> the
“corrected spirıt” wiıth what it Say> the (cfleshu the spiırıt voıd of
Life.3® What the Scriptures SaYy about the duties ot vırtues, Luke explaıns,
applies only the spırıt whose 11 has been corrected; It applıes the
flesh only secondarily, insotar the regenerated spiırıt Ca  - haveo Over

iIt. Thiso 15 imiıted because of the “law ot S$1n.  CC hich ven the faıth-
ful ALC partially subject. And It 15 completely misleadıng and vaın demand
the Christian ıfe of those who do NOT have part in Christ An hıs o1ifts,

Nabyvanı The gerund here 15 formed ftrom the imperfective aSpeCTt ot the verb,
which 1n Slavıc Janguage prolonged, gradual repeated actıon,
somewhat ike the Greek imperfect present.

33 Zpravy,
34 OspravedInovanı. The aspeCct 15 agaın imperfective. The Brethren had always

being pronounced Just by God, but being actuallyunderstood justification NOL
made Just (righteous by him, that 1S, rece1ving difterent subjective relationship
God and ne’s  2 neighbor. The Brethren’s doctrine ot W as that otf Augustine,
who understood by 24  9 preeminently, the empowering gift ot the Holy Spirıt by
hich INnCN received both the 11 an biılıty do od’s will Ca Fousek,
“The Pertectionism of the Early Unitas fratrum“ , 400

Loc CIt.35 Zpravy,
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and ATC thus “dead“ Only the spırıt hıch has been made alıve (by God’s
Spirıt) 15 an 11 äın itself, that 1T IMUST complete (doko-
natı) the work by humble faıth, seekıng 1n Christ.}7

Lite qyıthıin the spırıt 15 defined by the Diırectives revihicatiıon 2AN:
correction ot the OWECIS of the soul by the Holy Spirıt, through ınfusıon
(in-pourıing, vlitz) of new laws, by the d of God in Christ. This Z1ves
rise NeW understandıng AN! love, and 111 hıch 15 sSet (ustavend)

SE ıtselt in the “covenant of the law  < 38 that 1S, 1n the DNDCW law of the
Spirıt.

The death 0} the soul, the other hand, 15 present where spiırıt has NOT
been corrected an 15 thus dead 1n Its OWCETIS, lıving only accordıng (1ts
corrupted) ature Anı 1ts inclinations according the SCN5C5 and human
ordinances. 'Thıs has 1tSs result death, blindness aın the perversion and
insubordination of the wiıll.?® The “Ffree qyıll“ hich has NOL been corrected
by the a of God which has departed from that wills eviıl: the
free 111 hıch has been corrected by d wills what 15 z00d.“
Mortal Sın

Luke’s definition of the “death of the soul“ be identical with his
definition of “mortal S10 Category hıch the Brethren retaiıned
from that of “ordınary“, “ven1al S1NS. ‘Morta]l SIN 15 11l NOLT corrected
1in Christ by the oifts of the Holy Spirıt and hence turned asıde trom
righteousness CONSCIOUS and voluntary deed desire born otf this
uncorrected llc& 41

“Apart trom the 1n Christ an the oift of lıyıng faıth .5 infringement
(zZrusent) ot righteousness, whether CONSCIOUS UNCONSC1IOUS, whether belongıing

ne’s  2 ature eftected by an actual deed, whether voluntary involuntary, 15
mortal, eadly, that 1S, Causes the death of the soul By Christ’s merit, however,
IT 15 made forgiveable venı1a Where the faithful AT concerned, God AaCCEDTS
the wiıll he has corrected in Christ 45 it 1t had een actually carrıed Out by deed
when they AT incapable ot the deed iıtselt because of the law of S1IN. And ere the

15 greater than under the Old Law for where z00d 111 does NOL sutfice
(to OUut ıts iıntention) God makes tor It (doplnuje) 1n Christ“.42

Although the Brethren retained the tradıtional list of the Ven mortal S1NS,
pride, CNVY, N  > sloth, miserYy, oluttony an lust, they transtormed the
meanıng of the general The Directives pomnt OUtTt confessors (the
greater part ot. the Directives 15 addressed priests 1n their role either
preachers-teachers confessors) that, Just from Christ v  N SIn 15
mortal, tor the taıthful, LONC of the S1NS named above 15 necessarily
mortal, God’s commandments AT sometımes transgressed wıthout know-
ledge without the acquiescence of the will, but only involuntarıly, by
ımpulse.“* “And because of this, ‚VCIl the strictest commandment Ca  ; in
Christ be transgressed wiıithout mortal S1N, It 15 acquiescence (permissıon,

Loc 1T Ibid., 55
Loc CIt. Ibid., 55

41 Ibid., 39 b; ct. 49 Loc G1
Ibid., 39 Ibid., 57



Fousek, The Second-Generation Soteriology of the Unıitas Fratrum 49

povoleni) hıch YSt of all (prvotne) makes tor S1N. Therefore, pride and
other S1NSs ATC NOT always mortal but sometımes (only) ordınary (vsedni)
sins“.4 Pride 15 always mortal S1N when it has been consciously acquiesced
in (rozmysl povolenı). Such CONSCIOUS AsSsent 15 always understood when

c !somethıng 15 termed “mortal SIn
“When disobedience from infırmity 1t 15 difterent matter“.* “Envy

somet1imes from natural impulse hich 15 NOT within OUT o
(to control). The SaIne 15 be understood about ll impulses hıch have
from the corruption of OUur natural inclinatıions, hıch 15 the penalty of the

c 48(orıgınal) S1N, ong the impulse 15 NOLT coupled by COnNsent

ven when CHVY, D 15 entertained consciously, but NOLT thought through
completely (skrze yozmysl nejak %, ale cely dokonaly) but, the COIl-

Lrary, begun be disliked wiıthin, It 15 NOLT mortal SIN tor the faithful 1n
Christ.” Moreover, tor the faithful, vVen CONSENT somethıng hıch 15 only

ordınary S11n does NOLT make 1t mortal. “SO spiritual sloth hich arıses
from discouragement OVeL SOMEC difficult spiritual labor 15 only natural, tor

c 50
OUr ALn ees work, aın this 1n itseltf 15 NOLT S11n

Luke’s understandıng of “mortal S$1N. 15 extremely close the Reforma-
tion V1CW of SIN rupture of the relationship between in  ; and God, 1tfSs
eXpress1i0n. Viewed 45 such, SIN could longer be distinguished being
either mortal ordınary by the Reformation. Luke’s retaınıng thıs twofold

W as due hıs extremely StIrOoNg of what it Al be .  1ın
Christ“. This relationshıp W as the primary Ral CONtINUOUS zyiven for the
faithful, tar he W as concerned. Evil pulls and act1ons, hıch the
Brethren did take very seriously, could NOL break the tiıe by themselves. Thus
the of “ordinary S$1iNn. becomes possibility transgress1on
which does NOT break the bond between Christ and those who belong hım
The Brethren’s highly psychological and analytical “scı1ence of SINn reflects
theır riıch pastoral experience and understandıng, ell the thousand
years’ cultivatıon of estern self-conscıiousness AN introspection ın the
plety of monastıcısm. Yet coupled wiıth thıs 15 theır StIroNg of the
z1venness ot salvatıon iın Christ“ hıch chows them remarkably close the
mentalıty of the New TLestament Its soter1010g2y and ecclesiology.“
Sın"s Orıgın

“The orıgın of all S1NS 15 the S$1N an the law of S1N, hıch darken
the mınd and twIst the wıill“.> The “ greatest 1n 15 the loss of ABl
rıghteousness by conception and birth, the acquıirıng of God’s wrath ın the

45 Ibid., LOc. C1t.
Ibid., 46 b47 Ibid., 43

49 Loc Cite c£. 37 b—-38 a “such INa  - has sufticient redemption and forgıveness
by the passıon of Christ and the spirıt of living faıth“

50 Sa
51 C Krıster Stendahl,; “ Justification and ASt Judgement“, Lutheran World

VIIL, No 1/2, 1961, O—
“(reatest S1N.Zpravuy, Dıiırectives do nNnOT speak of “original Sin

sed instead. Its aw corresponds “concupiscentlia”.

tschr.
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inability CSCAaDE trom It far human abilities AT concerned. The
“ Lar of this SIN (Kom f RE also varıously called “inability“ (to do
gz00d), inclination evıl, corruption, “turnıng away “ aın “natural
SIN“ 15 passıonate and impulsıve (NAYUZLUA klopotnd) drive (power,
MOC) hıch disrupts the right and yıven order ın inclinations desires,
bringing thereby blindness, an weakness lack of 9 nemOC) an
V  Yı an SIN; “desires take precedence OVver the judgment of Te4aSOnN
bal the command of the 11 ıN! the remıinder of the memory“.” Yet ın
Christ everything hıch orıgınates sımply trom the law of SIn Can be only

ordinary S1IN, S C.5 It does NOT InNean spirıtual death for hım; but tor the
Ma  w who 15 NOT 1n Christ IT Ca  3 INcCcCAanN death.**

“Natural sın“, explains Luke, 15 borth S1nN and e penalty received AT birth
(hence the Nname “nNatural-“, I C.y bırth SIN, tor iın zech the words birtch an
atfure (0)891> from the Same FrOOT, in Latın) ACCOUNT of the penalty of
the parents.” As SIN ıt 15 taken AaWAY by God’s d  9 Christ’s merı1t and the
o1fts of the Holy Spirıt. As penalty it remaıns temporarıly until the “dearth
f the law of sın“, when the inclination eviıl 15 removed in Christ by d
by “<che law otf the Spirıt“ (Rom S, fl.'56 However, Luke 15 NOT radıcal
this sounds. The “law of SINn  < continues eX1ISt iın the lıves otf the taıthful
Yet, although all AIC aroused by the law of SIN eviıl, those who Are “g0()d“
(1 Coy those 1n Christ) difer from the “wicked“: they have greater resistance

the pull of evıl and INOTE sensıtiıve conscıence. They fıght the eviıl, flee It
anı resist It when they SC that it Z0OCS agaınst God, AL least OUrn and
plead for deliverance and ATe delivered by God’s grace:”

The needed correction of spırıt 15 ımpossıble wiıthout the forgiveness of
the “greatest SIn and the restoratıon of d' an righteousness Dy God As

have SCCH, 11a  w) .  w in wıse merit d PTrCDarec imself for It. He
Can only OmMe SCE hıs total spırıtual destitution wıthout It. As the Dıiırec-
t1ves flatly STAates, from the correction AN! the righteousness zıven by
God in Christ INa  3 C  ; 111 only evil. ood deeds works) an avoıiıdance of
evil Dy themselvues are of szgnificance for salvatıon. The natural OWErIrS
and theır goodness CAaANNOL Save InNnan. Yet, Just the natural OWEers AT of

avaıl wiıithout the renewıng oift of 9 does NOT work
from the natural OWEIS, but rather TrTeNeCwWS these. Hence salvation NS,
on other, the restoratiıon of creation, an NOLT Its violation superceding.

Ibid., 36 b; ct+ 37 b
Ibid., 38
Ibid., 36 Here uke stand ın the tradition otf Anselm an UOccam,whi understand orıgınal SIN primarily the loss of original righteousness, resulting1n cConNcupiscence God’s punishment otf INan. See Heiko Obermann, arvest of

Medieval Theology, Cambridge, Mass.,, 1963, 122
Zpravy, 38
Ibid.,

5! Ibid., 55 A,
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I} 1H G6GOD-  AIN AA TFTIO

We have 10 surveyed Uniıtas’ understandıng of S1IN, wiıth Its deadly COIM-

SEQUENCCS and OWCETS, the absolute powerlessness of Ma  —$ extricate imself
trom hıs predicament and dependence upOoN the savıng aCt1ONS of God 1n the
incarnatıon of Christ an hıs gyaınıng the Spirıt tor us. We Ar theretore
ready DOSC the question hıch the Brethren had answered NOLT only by
erecting theır schismatic communıty 1in the Grst place,?” but also by Maın-
taınıng 1tSs independence DIS-A-VULS the rısıng Reformatıon churches 1n the
sixteenth CENTLUFCY. The question 15 how 15 the salvatıon, righteousness,
made possible and avaılable ın Christ, actnally gıven and acquired, ecured
and ascertaıned present? God wiıshes thıs happen through the miıinıstra-
t10NSs of hıs Church, hıch he himselt ordaıined, 15 the AaNSWCI of the Dıiırecti-
D“es and of al of the Brethren. These, 1in theır opınıon, have been carrıed OuUut

irresponsibly neglected completely in the ıte of the “R oman Church“.®
It 15 tor thıs TEASON that dogmatıc 2AN! pastoral, *practical“, theology
interpenetrate in Uniıtas’ textbook tor priests. God,
“Havıng efftected salvatıon 1n Christ ordained (zri.  E  dıl) It 1ts SOUIGCE DpuOVvOd),
substance and adminiıstraton (mıinıstry sIuzbe). He Z1Vves iINnenNn DPart 1n ıt 1n
orderly (zrizene) WaY,; first ot 4A11 hrough the essential (literally, substantial,
podstatne) Sifts of the Holy Spirit then, havıngz ordaıned miınısters ıN: mıinıstra-
t10ns (sluZebnosti), he administers (prisluhuje) the salvation according the order
(rad) tound 1n the Word of faıth, ın order that salvatıon miıght become known,
(gradually) acquired (nabyvano) aM partaken of in ordaine (zrizene) WaY,
accordıing order (DO poradku). For, hat things AT of God ATC orderly (or ordaı-
ned, zrizene), and «41l ave believed who have een foreordained“. “And he whi
attaıns thıs (salvatıon 1n the []nıitas accordıng the instituted (or ordained,
zrizene) authority, (Or> mOCL), and truth (or realıty pravda) 61 and partıicı-

1n ıt in the ordaıned INanner 15 called by us Cerson saved 1in the ordaıned
(zrizene) manner“.®®

historian theologian attempting describe 1n Englıish the
involved here eNCOUNTETS considerable difficulties. The Brethren usc here
tamıly of words hıch does NOL seem have parallel iın English. The key
CONCEDL 15 the word zrızene (cf the above expression “ CrSON saved“
zrizene), from the TOOLT >  s “order“ 1n Czech The Brethren do NOL use

thıs OOLT word and 1ts NeAar-SYNONYIN poradek much, but rather Its COgNaAaTeES:
the adjectives zrizeny (masculine) and 7r7izene (neuter) bal the adverb
ZzrYiZzene. The COgNaLE verb Yıdıtı direct, zarıditi, AarFansc, aın
zriditi, instıtute, ordaın something (or somebody). Thiıs last term 15 NOT

used by them chiefly for the sacramental ordiınatıon of clergy; It 1S, VeEeTiI-

theless, the word used tor thıs rite. favorite word-combinatıiıon of the
Brethren’s 15 the expression zrızene spasenı.® The word spasenı

S5ee N. Uup. An Fousek, “The Pastoral Oftice 1n the Early Unıtas
Fratrum“, The Slavonıc and Aast European Review s No 95 1962, 444-—6

60 See
61 word sed Iso the equivalent otf the Latın 1C5 ın the language of

Ibid., 198sacramental theo OBY.
“(The)ordained (way and of) salyatıon“.
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salvation. The work of salyvation 15 never confined by the Diırectives
Christ’s redemptive ıfe and death In harmony wiıth this, Luke defines sal-
vatıon in another writing lıberation: “Salvation lıberation, and
15 iın Holy Scripture COMMMON word, referring borth bodily and spirıtual
salvation“.  « 64 As used 1n the Dırectives, IT 15 evidently the total PIOCCSS of
man’s lıberation from the CONSCQUENCES ot orıgınal S11 The adjective 7zr71ızene
iın chis connection describes the orderly PIOCCSS hich God has ordaiıned tor
the attaınıng and ascertaınıng of the otf salvatıon, ell the
ıtself already here earth when obtained 1n the WaYys prescribed by God
The CONCEDL involved here 15 extremely ıimportant for the Brethren’s soter10-
logy and ecclesiology, ell pastoral theology and practice. Luke —

plains that the Brethren do NOT limit God’s Ö SAaVC the Al
ordained by hım tor this PUTDOSC., God Can Save ANYyONEC whom he pleases,
ven iıt this CISON has NOLT attaıned the minıstrations ordained (radu uzeb-
nosti). The Directives cC1ıtes Isaısh 59 °:1 for SUPPOTFT. Actually, ONC of the
TCALaSONS z1ven by Luke tor speaking of the ordained WaYy of salvation 15 that
there 15 also WaYy of obtaiınıng salvation hıch has NOT been chartered, beingleft the free, almıghty and ZraC10Us hand of God.® Nevertheless, God has
ordained the WAY of salvyatıon for INnNan and IT would be neither obedient NOr
safe DUrn neglect it where It 15 known 2N: avaılable. Thus, the Chri-
st1ans who do NOL receiıve the minıstry hıch awakens, maıntaıns an guidesthe 11C ıfe 1n Christ 1n them AT 1n the Same predicament the Jews an
eathen: they L outsiıders the salvation God has provided in hıs
Church .
The Ordained Beginnıng o} Salvation

For the Brethren, salvatiıon ordained by God 15 PIOCCESS, although theyot COUTSE do NOT uUuse the Cr There 15 beginning, and COIN-
pletion, perfection in It. There 15 Continulty aın development ın f
ell stated beginning, interruptions and set-backs. The beginning, ın the
Brethren’s scheme, 15 twotold: ONeEe for children and another tor adults.
In the Early Church, Luke po1ints OUT, the beginning took place primarılyıth adults in their hearing the Gospel and receıving the “law of the
cCovenant“ (at baptism); however, the children ot the faiıthful Were also led

a Hency the beginning ON the faıthful ought take place wıth their
children .brought baptısm, the children being brought ın the

“covenant of their) baptism“ that they might learn the faıth and be
brought 1nto the truth.®7 The beginnıing lasts untiıl the child’s confir-
matıon, when ACCOUNT 15 rendered (for the child) by the responsible adults

ell by the ıld himself and the “ratification“ (Or confirmation, Urzent) and enewal ot the “covenant of partıcıpatıon iın Christ“ takes place.®Wırch the beginning of the ordained WaYy of salvation iınvolves
sincere desire learn the truth hıch leads salvation and submission

Cited in Amedeo Molnar, Bratr LukaS,
65 Zpravy, 198 Loc. CIr

Ibıd., 198 Ibid., 199a
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instruction and guidance the Part of the teacher-pastor-confessor.“” In
order attaın the beginnıng of the Zz7izene spasenı the CONVeErTt IMUST undergo

ınner enewal through faıth ın repentance turnıngz AaWAY from hıs
STITOIS and ev;] WaYyS. He MUST seek in Christ an part in the
righteousness of faıth through the bestowal of the Holy Spirıt. When he has
attained the “substance of particıpatıon 1n Christ“ 1n the judgment of the
confessor, he 15 absolved an receıves “che COWV! and sanctification and
the testiımonYy (God’s testiımonYy) of baptısm otf hıs havıng obtained the
rightousness of faiıth, the enjoyment of zo0od conscıence an! of
with God“.”

Progress In t+he Ordained Way of Salvatıon
Progress (prospech) 1n 77ıZzene spanesı with confirmed children anl that

they set their mınd and 111 the enewed and genuinely
tor the baptized CONVeErTt begıns when he “cets hıs miıind (on the OVeE-

eftort usec the z1ven d| (F DOoZLVANL milosti) ın gyaın viırtues. Pro-
nant), rece1ves ratıfication (confirmatıon) of 1t: conducts imself virtuously,
and, being 1n the COV  9 makes use of the minıstry otf preach1ing, pastoral
direction (ZDrava) {1 and the Sacramen(ts, stands free from mortal SIN,
hıs acks wiıth humilıty, Ahal rece1ves (gradual) justification hıs a
If erson thus progressing 1n salyvyatıon falls 1nto mortal S1N heresy, he 15

be brought back salvatıon (zrizene spasent) through repeNTLaNC®e, in the
renewıng of the COV made AT baptısm and confirmatıon; hıs repenNtance
havıng been ascertained by hiıs confessor, he 15 be absolved an brought
agaın the pOssess10N of gxood conscıence and hope. Then, back AL the
place trom where he fell off, he O  3 continue progress.”“

All thıs presuppOSCS gyenuıneness an!: understanding the part of people
and prıest, especially of the latter. What about the salvatıon of penıtent
who acks tirue understandıng of repentanCe, with hıs pastor NOLT being

of 1t? Although such siıtuatıion, the Dıiırectives explaıns, certaınly
CAannOTt be considered otf 7Yizene spasent, the greater part ot those who
have NOT been set straight by theır priıest (by the atter’s negligence) 11l be
saved. Nevertheless; pastors ATeC of COUTSE NOL rely God himselt eftec-

Ilbid., 16a-17 b.
70 Ibid., LaB C the directives how examıne AF
71 “ZDIaVva 1n the Cze of thiıs peri10d direction, administration, direc-

OovernmenNt 1in general. The Brethren sed the word botht1ve, supervısıon
general term for pastora C AN! guidance ot consciıence, Aa ell tor confession,
4S the contessor “zoverned“ the conscıence by hıs yuidance and verdict. The word
the Brethren sed for theır priests W as “priests” (knezı) “zpravuce“, the latter
being general designatıon for aln y super10r 1n th zech language of the time.
They the word “pastor” ; the expression “shepherd“ (pastyr), although

became technical designatıon tor the astor.Occasıonally sed by them,
Their equivalent of the English SpastOr.: W as ZDrAaUCE.

Ibid., 199 The word “ justification“ here 1S, usual, 1n 1ts ımpertective
4A5 eCT.

73 Ibid., 199 C+ 35 a2—3632 tor directives how judge the and repenNtancCce
of the fallen.
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ting the salvatıon where they have fallen down theır Job Mınisters AIC

NOLT ask whether God accomplishes hıs work N the people but
whether he 15 domg ıt through their miNIıSEr V, “ FOr God has ordained that FA T Phıs zwuOrk be accomplished through minısterıal means“ .7* The shepherd 15
examıne hıs miınıstry and judge It by Its fruits, the Dıiırectives poılnts OUtT. It

CrSON 15 be saved in the WaYy ordained by God he MUST recelve the
minıstration of God’s Word 1n the public servıce and individually, with the
Word geared hıs personal needs 1ın private pastoral are.”? Everyone needs

hıs spırıt 1n the acquired d| frequently by such 'All: aın
recognıze that the INOTEC he 11 work AL It the better he 11l SC«C the acks
hıch requıre correction his part This, the Diırectives claıms, 111 far
from bringing discouragement, the modern reader might think bring the
ftaithtul INOTC anı greater spirıtual securıty, they being INOTEC firmly establi-
hed this WaYy 1n hope (of eternal victory). For nothıing discourages IMNOTre

from work than evil CONscCIeNCE caused by the ailure attaın the truth
(about oneself), an nothing ENCOUTASCS better than the solidıty ot go0od
conscıence. ‘®

Pertection In Salvatıon
As have indicated, the Brethren spoke NOL only of those who WEeTEC

beginning an those who wWwWere progressing 1n the salvation oftered by God
in hıs Church but also of perfection, completion (dokonanı) 881 aın of
Z77Y17ZeNnNe spasent, perfection, mM'  9 hich G  n be ascertained. As; ike-
WISE, Bishoup Luke explains, has Its origın 1ın God Its ultımate SOUICE an
1n the mınısters and faithful souls LItSs instruments.77 He sececs Man y instances
of the New Testament speaking of perfection. Sometimes It ment1ions peI-
tection, he SdYy S, 1n connection wiıth the following of Christ; sometimes if
refers perfection of understandıng; AL other tiımes “perfection“ refers
abilıty o above that of others, who then 1n CONTLFrAast SE called by
Scripture “imperfect“ “omall“. The Directives cCıtes the following

bearıng the Atter; Phil Z 1 Col 12 ebr. 6, K Phıl 1,6;
Eph 4, 1 Matth 5 AN! 19, 218

How does Luke define thıs “perfection“? Hıs definition 15 far less “per-
fectionistic“ than the exX1iIstence of such classıfication would suggest. The
Uniıtas W as here radıcally diferent from the perfectionist '9 although
the of the “perfect“ INnaYy have originally been derived from them,
i the Waldensians.” Nevertheless, the [/nıtas W as apparently convinced
that the New Testament warranted VeELrYy hıgh expectatiıon regarding the
possibilities OPCNH those led by the Spirıt. Luke’s description of the of
perfection remiıinds of the struggle Over the 1ssue of perfection and Its CcSO-

Ibid., 200 75 Ibıd. 2700 A

Literally, “reality“, “truth“ Dpravda) of zo0d conscıence. Loc CIt. Ci£
200 b, 198

Ibid., 200 Ibid., 201
Ct. Molnar, “Pocinajici, pokracujicı, dokonalı Incipientes, progredientes,

perfecti“. Jednota bratrska 71 147169
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lution 1in the [nıtas 1n the 1490’s. He defines perfection the part of the
faithful consisting in “< he humble correcting 0} faults an lacks“ NOL

81
theır absence C  and 1in the fruition of justification y  R  NS  >N spravedlnost
that 1S; the becoming factually righteous, 111 remember. “Such INa  $

havıng the intention of remaınıng 1in the work of hıs callıng (thıs 15 NOT

reference person’s “callıng“ in Luther’s uUus«c of the Lterm, but in the New
Testament uUSe ot the word, the call be Saınts) Ca  3 be called “perfect“,
accordıng the sayıng «he who looks into the law of perfect lıberty Y

tor in Scripture “imperfection“ reters only the infırmıty of the 11l
mınd deed, NOLT the infirmity of the flesh (which \Ar the “perfect“
have bear),; hich the Apostle reters when he Say > «The 11 15 mıne
but CAannOt Y it Out  « 32 For, from thıs infirmıty, originatıng trom the
law of the flesh, the of Christ frees, and the faithful ATC NOLT called
“imperfect“ 1tfSs aCccount.®

The Dıiırectives the followıng marks of perfection: perfect ad-
herence the faith 1n the heart and sincerity 1n the obedience established
in the Uniıtas (1 Coy obedience the decisions otf the Uniıtas and one’s

spiritual super10rS), perfect 111 AN! iıntention, steadfastness ot mınd and
perfect patıence, readıness of spirıt, peaceful spirıt toward God an hope-
fulness 1n God’s promises and testimon1es, unhesitant work ın the COWV!

and in sanctification, the correcting ot infirmıtıes and imperfections, and
PEerSseEVCFance untiıl death.® Moreover, 1t 15 ıimportant know, the Directives
points OULT, that there ArCe degrees in perfection, depending the IMEASUIC of
faıth yıven INan. For it 15 God who perfects na  $ he wiılls bal he
Aills what 15 lackıng the part of hıs perfect 081° the part of those
minısterıng them.® It 15 clear that the Brethren perfection 15 certainly
NOLT human achıevement 1n al y WaY, NOr does it depend tor them men’s
actual perfection in theır work. The second-generatıon Unitas W as NOT

perfectionist “Sect“ and lacked anı y CONCEDL of “meriıt“ before God

The Ministerialıa
God efftects hıs salvatıon 1n MmMeEN, according the Brethren, through the

oifts of the oly Spirıt hıch he rule CONVCYS through minısterial an

(vecı sluzebne). Thıiıs convıction 15 expressed in the entire hıstory ot the
Unitas; the Brethren WEeTE noOoLt “Spiritnalists“ , the “ Schwärmer“ of Luther’s
nıghtmare. The working principle of Luke’s entıire theological SySteM 15 the
distinction he makes between what he called DECL podstatne, those “things“
(vecCi) hiıch ATC the underlying “<ubstance“ (podstata), and DECL sluzebne,
the “thıngs“ hıch ATC the ministerial (sluZba meanıng service, minıstry)

of salvatıon. Erhard Peschke points OUuUt that this distinction 1in Luke’s
SYyStem does NOT have “philosophical“ but “religi0us“ signıficance. “ Wesent-
lich“ oder ‚dienlich‘ bedeutet ımmer Zu eıl wesentlich oder 1enlich“

Dee, Fousek, “Perfectionism of the Early []nıtas fratrum“.
81 Zpravy, 200 82 (Rom. 7:18) Z pravy, 201

Loc CIt. LOC. -
85 Ibid., 201
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he says.” Everything 1n the ıfe of the Church belongs, accordıng the
Brethren, 1iNnto OINlEC of three categorıes: the substantialia, the miniısterialıa
the accıdentalia,” the latter referring forms and ceremon1ı1es in hıch the
miniısterialıa AT clothed an hıch A S contingent tımes and CIrcum-
STaNCes, somewhat analogous the “adıaphora“ realm of Lutheran theo-
logy. Luke inherited the threefold division from the tounder of the Unitas,
Gregory the Taylor, who, 1n Curn, took UOVer the distinetion between“ “ essen-
tial“ and miınısterial“ trom the ussıte theologian Jacobellus of Stribro who
used 1t ın tryıng find reconcıliation between the cConservatıve ÜUtraquistsand Taborites questio0ons concerning he Mass Gregory transtormed the
uUuse of the 9 applied them the entıre Christian existence and substi-
tuted the term “accıdental“ for Matters of form. “Substantial“ accordinghim ATe “faith, love an hope“. Everything else IMUST be considered 1in rela-
tionshıp them aın Must them, SINCe they alone AdTiIe absolutely eS-
Sar y for salvation. Luke’s meriıt W as apply the distinction between what 15
essentia] and what miınıiısterjal all theology and transtorm the Categoryot the substantiıalıa from Gregory’s subjective “faıth; love and hope“ the
Part of INa  z INto the objective work of God tor and in man.®®

The Directives thus explains that there ATe EW ‘an by hich God
eftects OUr salvation: first, the substantialia An second, C  those things hıch
Aare the ordinary ‚A1l of the first“.89 In V1eW of thıs clear Sstatement an
other STtatements thıs eftect with hıch have dealt above, and 1n VIeW
ot the already-cited tact that the Brethren’s aNX10US are have the rıghtminıstry W as rooted 1n their CONCcern about salvatıon, It 15 hard SPC how
Peschke could Say that in Luke’s theology, “die wesentlichen Dınge Nn1e-
mals durch die dienlichen Dınge vermuittelt werden. Dıie wesentlichen Dınge,die unbewußt dem Menschen gegebenen, unmittelbar V Gott gewirktenGnaden, gelangen nıemals durch sinnliche Miıttel in die Seelen“.?1 It SOINEC-

Erhard Peschke, “Der Kırchenbegriff des Br Lüukas“. Wıssenschaftliche eit-schrift der Uniıv. Rostock, N 1955/6; Gesellschaftliche un Sprach Reihe, Heft 2,TT
Vec: podstatne, sIuzebne pripadne. Sınce there 0e€es NOL SCCIN be satıs-factory English equivalent the term C  WECEvalent of the zech here.

chall make usec of the Latın equ1-
Molnar, Bratr LukaS, 104 and 31; Molnär, Dıiıe eschatologische Hoffnungder böhmischen. Reformation, In Hromadka, Von der Reformation ZU Mor-

sCcn Lepzig 1959 63—77
Zpravy,
Why “unbewußt“? One of Unitas’ 1ef claims WAas that Od’s work in INa  -could be ascertaıned by the faıthful wıth the help of yz00d priests. We COU. onlyspeak of the precıise tımıng being “unbewußt“, iıt Luke had thought of the actıonof God takıng place “punctiliarıily“, 1 C.y SOMeEe specific instant. But haveevıdence of his thinking thıs WaY, and, Miatter otf fact, have sCcCCN that hehabitually SCs the 1mperfective aSPECT otf verbs describe the actıon of the Spirıt

upon the 1rıt of InNan.
91 Pesch e C1t., loc CIt It likewise inappropriate speak of "graCces”ıIn Luke’s conception of the ıte of salvation. 'Thıiıs scholastic plural be A VO1-ded by Luke, whi exhibited SENSLIELVLEY the biblical usc of words, venthough he made Iso use of non-biblical 1n hıs writing.
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thıng 15 “dienlich JAr Heil“ how Ca  - it be saıd that the things hıch ATre

“esentlich ZU. Hejl“ ATe NOL communicated through them? It 15 Lrue that
the Brethren sometımes spoke ıf the Sacraments ot baptısm an! of Christ’s
body and blood WEeIC NOLT of d  E What they WerTI«c fighting, however,
w as D: oODeratlo conception of a z1ven through the Sacramen(ts,
and NOLT SsSacraments bearers ot a 1n an Moreover, the
ot the miniısterialia (ın Peschke’s translatıon, “dienliche Dınge“) involves
much IMOTIEC than Just the sacramental servıces. 1 the minıstry of the Church
did NOL communiıcate what W 4s essential salvatıon in theır vVIeW, there
would have been TeAaSoON tor the Unitas exX1ıSt, have SE

The Dırectives define the substantialıia these: on the part oft God the
of God the Father, the merı1t of Christ and the o1ift ot the Holy Spirıt

effecting the ınner revificatıon, renovatıon and correction of man“. “n the
Dart ot Man: faith 1n God the Father and 1in Jesus Christ hıs Son aın in the
Holy Spirıt for salvatıon necessitates the acqguırıng through taıth of the
knowledge and love of God, particıpatıon 1n the merit of Christ Jesus and
the oifts of the Holy SI  « 0“ “'T'his encloses withın itselt the knowledge of
the threefold righteousness and SUu111S the substance of all salvatıon
and the substance (literally, “< he TeS of the substantial SC pravda bytu
podstatneho“) ot all miniıstries.?*

The ministerialia, explains Luke, include minısters and miniıstries otf the
word of the Gospel AN! of the law of the C'  V  '9 the Sacraments, an the
people joined these. And
“<hıs 15 hat Creates the communıty ot the Church, which 15 the ordaiıned
gathering of consecrated (posvecenych) miınısters an people, gathered tor the dis-
pensatıon of the minıstrıes (sluzZebnosti), the attaınıng ot the communı0n of the
holy tor the forgıveness of S1NS the justification at comes) from faıth, iın the
hope of the lessed ıte fter death an 1n the day of the resurrection

The SACramen s (the Brethren continued speak of seven) have, according
Luke, the specific function of declarıng visıbly “sensibly“ the substan-

tial, spirıtual ın invisiıble truth (the yes— pravuda) accomplished in Christ;
1n the Church and 1n the faithful soul, and person’s partiıcıpation in ar But
Christ NOT only declares fact through them; he also brings the faıthful soul
thus the realıty hich the sacramen declares. The SACraments AT borth
declaration and al of particıpatiıon 1in the spiritual reality (res —
pravda) hıch they bear.?® They ATIC both of spiritual ASSUTAaNCE AN!
of hope and aid the faithful in the work of justification (ospravedlno-
vanı).? ecause of the sacraments’ declaratory function, the Dırectives
NS, the SAaACraments should be ziven those who do NOLT have part
1n the spiritual realıty whose 1in CrSON they testify. Baptısm

ZDpravy, 60 b
93 Zpravy, 60 The “+threefold righteousness“ 15 the OoOnNe and the SaIiIne righteous-

ess which 15 required by faıith in God the Father, redeemed, merited, an prepared
ın Christ Jesus anı gyıven be participated in by the ifts of the Holy Spirıt.
Ibid., 61

Ibid., 61 Ibid., 61
Ibid., Loc. CIt.
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of children 15 Justified, accordıng the Dırectives, only ıf there 15 good hope
that the child be baptized 111 have DPart 1in this spirıtual realıty It 15
nurtured in the faıth by guardıans who have TOvVCn themselves eAarnest
Christians.?® ErSON should be y1ven the SsSacraments only ıf the priest has
the hope belief that he 15 “near the truth“ (the TES of the sacrament), tor
“lf he recelves the spirıtual realıty the Dravuda, 1. Coy the res) an 1ts test1-
INnNONY unworthily he recelves It hıs jJudgment“.® Hence, tor the
Brethren, the ınner relationship between SsSacraments aın salvatiıon 15 eN-

tial; and from thiıs springs for them obvious need for caretul pastora]l
yuidance an supervısıon 1n the receı1ving of the ven Sacraments

The Church and Aope of Eternal Salvatıon
The priest, 1in the Brethren’s VIeW, 15 ordaıned, OT appoıinted, by God

Judge the conscıence and ascertaın the C  “hope of the PEISONS under h1s
are.19%0 As preacher An teacher of the truth, he 15 jJudge whether NOLt
the truth he has set torth has been accepted by hıs hearers.101 priest 15
judge especlally for the ake of being able confirm the faıithful an! the
FreEDECENTANLT 1n the hope of eternal blessedness (or ATOUSE such hope ın them),

he testihies them that they POSSCSS c  good conscıence  « 102
CISON has cheerful and peaceful conscıence (svedomi), the Dıirectives

explains, when he 15 CONSC1IOUS (vedom) that he believes an does what he has
received the 111 of God has repented ıf he had failed do S and
has ıf certified ın the MANNeEer ordained Dy God (pojistenı toho zrıiızene ma). 10
For thiıs he needs the minıiısters of the Church, those who d  Y the INCSSaSc
of the Gospel and the “lJaw of the covenant“. They ATe bring hıs
COoNscıence by an oft the word and the sacraments.1%* The word, the
Directives continues, ought be announced by the confessor in SEeCFreT,
whether 1t be the CONVET, the taıthful the fallen member who has OIn

repeNTtTaANCe.
“For the priest 15 first declare the Gospel, then teach repentLancCce and the
law of -  9 an only then examıne (hear Out uvyslychati) the cCONscienNces and
(only then G:  } he) ASSUTC them of theır haviıng Dart 1ın the substantia]l res (literally,

dravude podstatne ustavovatı) tor when the herald 15 nished, the teacher
should begin, and when the teacher 15 finished, the contfessor begins hıs work, and
when the confessor 15 finished, the Lrue shepherd begins, etc.“. 105

The hearıng OUtTt of consciıences 1n the Unitas W Aas eviıdently NOL confined
the CONscCIıeENCES Jaboring under the burden of guilt, the Directives des-

cribe contessiona]l servıce (private confession) “ FOr the Preserving 0}
o0d Conscience“. Conftession W as both of forgiveness (vıa absolu-
t10N) for the penıtent and anl of 4SSUrance for the faithful In both

1ts 21m W as bring9 “hope  < AN! “gz00d conscıence“ the CON-

Ibid., 76 b an a—-102 A, especially 98 b, concerning the “hope  C 1ın which the
ıld 15 baptize

Ibid., 76 b 100 Ibid., 182 b aAM
101 Ibid., 182 b and Ay 102 Ibid., 10 b
103 Ibid., 13  D 104 Ibid., 15 AL
105 libid., 15b
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fessant, when the confessor SE thiıs warranted, of COUISC. The Brethren CO11-

sidered the word of hope and ASSUTANCE from the mouths of theır contessors
valuable precisely because absolution upON confession W as NOLT A a1l AUTLO-

matıc tor them  106 As the contessor W 45 NOLT only the judge of the conscıence
but also 1ts shepherd, he W as g1ve confessional counsel and direction
those whose conscıences had been unveiled before hım He W as advıse the
confessant how AN: ENCOUTFASC hım “progress” and PEIFSCVCIC 1n the
“righteousness ot taıth“ AN! “  to z1ve thus evidence of z00d conscıence
and the certaınty of hıs callıng of election assured hOpe::  ® 104 The
guidance an encouragement of those who POSSCSS good conscıence“ (that 1S,
have right 1t) 15 especially NECESSATY, the Directives poılints OUT, because
the z00d conscıence 15 NOLT only hard gaın but VCIl harder . For
thıs TCA4aSO1l the confessor MUST NOT only for the CONV:' and the fallen
but also for those who “labor 1n the COV! of the 1D1CW testımonYy attaın

1058the hope of the of blessedness“.
The word “hope  C (nadeje), wıth its object usually taken tor granted and

therefore NOLT stated, 15 used agaın An agaın 1n the material. This 15 NOLT SOINLC

u hope that OoONe might receıve the object ot one’s desire. The WaYy the
Brethren’s lıterature usecs the word «hope« 15 rather close the biblical COIN-

CeDL of hope, hıch involves ASSUTANCE, an has eschatological direc-
t10n 1n the New Testament. It 15 actually SYNONYMOUS wiıth © expectation“
“ hope 15 the SECUTITE (jiste) expectation of eternal blessedness the basıs
of the promises ot a and of z00d deeds“.1®® The expectation that ONEC

1}1 receive the fulfillment of God’s promıses through the ministratıons
z1ven 1n the Unitas, Luke AaSSCIXTS, 15 hope ordained by God AN! nothing less
than CONSCQUECNCEC of the catholic faıth in the New Covenant.***

Though the [/nıtas considered such teaching catholic an NO NECW 11 -
ventiıon of their OWN, 1t W as NECW medieval Catholics. The ofter of such

“Jlıyıng hope“ W as the j1ef origınal contribution ot the Unıtas the late-
medieval believer, whom the securıty of salvatıon W as simply NOL

avaılable, in spıte of the operato SyStEM, hıch W as intended
zıve such securıty. As Heiko A.Oberman’s study Archbishop Bradwardine

polnts OUuL, traditional late-medieval theology considered ASSUTANCEC ot
salvatıon durıng thıs mortal ıfe impossible, tor ONC the other of the follow-
ıng reas either, in Thomıism, c  quıa pendet creatıo nOSTILrae salutıs et

106 Ibid., 27 b, b, 35 d, etal. Ct Fouseh, “The Pastoral Office“, loc CIt
107 Ibid., b, 28 d,
108 Ibid., 28
109 Ibid., 104 The 700d deeds, which the contessor 15 the judge, ATC actually

wriıte hıs law the hearts of INCH,only the fulfillment ot .Od’s
thus only evıdences ot od’s NOLT |224Om1sıng anythıng in vaın. They ATre mMoOore

man’s supplement addıtion God’s promıises than they AL supplement
for Luther, W as the sole groundod’s For Luke, less than

SOUTCE of salvatıon. “God promised 0)088 Out the oly Spirıt 1in substantial an
ministerial oifts, create laws of the elect an place them 1n the heart
and wriıte them the mM1n  d® Ibid., 183

110 Ibid., 183
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damnatıonis arbitrio OSIra lıbertate“, OUTr future actıons being of COUTrSE

unpredictable for (Thomas’ certitudo conzecturae 15 of quıte difterent
order than the Brethren’s “secure expectation“), OI, 1ın Bradwardıne, the
heir of the Nomuinalıst tradıtion, because of the unknowableness of God’s
111 due the distance between CcreZ2zIure an rTeator.  111 To Thomas, the
Brethren would have answered that the expectation 15 faıth in God’s promıises
and their tulfillment iın Chräst; 1n whose righteousness have pDart by

ot the Spirıt. Our salvatıon, 1n other words, does NOL depend the
fickleness of OUTLr ALUure but God’s faıthfulness 2n hıs actıon upon the
111 of those joined Christ by faith. 112 To Bradwardine they would have
answered that God’s will, hıs 111 concerning OUuUr salvatıon, W a4s ot COUTSC
manıiıtested 1n Christ and in the ıfe of the Spirıt avaılable 1n the ell-
ordered Church, 1ın the “ordained WaYy ot salvatıon“. Our securıty of sal-
vatıon, the Unitas W as sayıng, lies 1n the God-given, tangıble ıfe of d
here an NO'

It 15 interesting NOTLeEe that although the Brethren ttacked the A4ASSUTanNnce
of hıch the people WEeTIC deriving trom the sacramental System of the
“ Roman (Utraquıist) Church“ they did NOLT attack It because securıty
regardıng salvation W as considered illegitimate by them. They eriticızed the
Roman SYysStem tor exactly the opposıte FCasON, namely, because It failed
Z1vUeE ETXe securıty, whether trom the pastoral-subjective theological-objec-
tıve VIEW. The Brethren’s claım be 1n posıtıon have an ofter
Justified ‘hope“ of salvation 15 genuinely pre-Lutheran “discovery of the
Gospel“, ot the truly zood and reliable NECWS ot the gift of salvation in
Christ. Their disagreement wiıth Luther the neCcessLIty and ımportance of
“works“ tor salvation unfortunately obscured this both tor Luther in the
1520’s and tor historijans 1n the 19th and early 20th cenurıies.113 Without
realızıng Its Luther W as INnOTre “Bohemian Brother“ 1n hıs theological break-
through than “Hussıte“, he ike call hımselft. Whatever theır kınship
wiıth the “Saxon Hus“, Hus and hıs followers did NOLT have their maın
GOHGErN soter101logy, the 1ef thrust of both the Unitas and Luther. The
soteriological thrust the part of the Unitas, fundamental 1n Lts litera-

111 Archbisho Bradwardine, Utrecht, 1958, 154 Ct Oberman’s Harvest otf
Medieval heo OSY, 217ft The Brethren’s hope of salvation ave
something predecessor 1n Bernard of Clairvaux’s testımonı1a salutıs given bythe blood of Christ, LrUEe repeNTLanNCce and the Hc ıte of the Spirıit. See, Gustaf
Z  nggren,  E Zur Geschichte der christlichen Heilsgewißheit, Göttingen, EY20;

L sımılar aNnswer WOU. have een yıven by Luke Gabriel Biel’s fear
of presumption the Part ot the Christian 1n thıs matter, fear which W 45
Justified ın hiıs Casc, however, in V1eW ot his rejection of the sola gratia principle.S5ee Oberman, The Harvest, 227

113 S3 Mueller, Citz CS5D. 314-6, where the Brethren ATr NOLT seceen
bringing anythin essentially NCeCW 1n doctrine, Cihula, CItS who SCCS the Breth-
L11 45 teaching necess1ity of works for merıiting salvation, and Jaroslav Bıdlo
who, according Molnar, Bratr Lukas, 8, criticized Luke tor retaınıng the
scholastic fides formata Carıtate, while Luke’s actual teaching Was Carıtas fideformata instead.
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LUrC«C, has strangely been almost completely overlooked by MOSLT modern
historı1ans.

As there 15 beginnıng, ıN! perfecting 1in the “ordained
of salvatıon“, there 1S, result of Its difterent Stages, corresponding gra-
datıon of “ordained hope  CC (zrizenda nadeje). The miıniısters play the decisıve
role 1n a1l ItSs SLABES, admıtting CISON the c  “hope'  9 the “convenant“ and
all the Sacramen(ts, guldıng he conscıence and judging 1tfSs condıtion.1* Both
the oift ot salvatıon and securıty wiıth regard it the C  good“
“peaceful conscıence“ AN! “gx00d hope“ AB inextricably tied together
wiıth the minıstry ot the Church tor the Brethren. Thıs W 4s another peculıar
characteristic ot the Unitas. It W as erived from 1ts understandıng otf sal-
vatıon NOLT only decree concerning person’'s ultımate destiny but also

present and tangible reality, the “ordained ot salvatıon“ hıch
God provided WaYy ot ıte 1n the Church The gift of salvatıon W as, of
COUTISC, always intimately connected wiıth the Church (as the dıspenser of the
sacraments) tor the medieval catholic Christıians. But, the of sal-
vatıon had become them SYNONYINOUS wıth blessedness atfter death; : the
early-Christian near-equation of the STAatus of salyatıon, of being 1n Christ?:
e wiıth membershi1p 1ın the Christian congregatıon (from hıch be
severed would therefore be equal being “delivered Satan  «“ Cor
9 1—5) became disjoined. Thıs tendency distinguish outward from SP1r1-
tual membershiıp would have been very natural result of the ınflux of the
IMNasses 1into the Constantıne Church Fr IMUST have though been reinforced Dy
Augustine’s speakıng ot the Church the number of the Elect, the S ot
predestined individuals, wıth the salvatıon STAatLus of the members of the
empirical body of the Church left quite uncertaın. The Brethren, heavıly
influenced by Wyclift, of COUISC retained the Category of the scattered
“Elect“ and equated theır communıon (“unitas“) wiıth the 1N-
clusıve “Church“ Yet theır highly original ot the “ordained
of salvatıon“ in the empirical Christian communıo0n restored the original
Christian near-identification of salvatıon wiıth ıfe in the church, while
skillfully leavıng place tor God’s o SAaVC in extraordinary WaYy>.
Theıir convıctiıon that they possessed 77izene spaseni seit them trom all
others, an proved the maın magnetism of theır urch

The Brethren’s understanding ot the gift ot salvatıon and Its securıty AaIinc

from theır “relationship-theology“, ıf IMaYy borrow modern terın.: Sal-
vatıon, Just righteousness, W as secCI. by them SYNONYMOUS wiıth be-
comıng joined Christ by the bond of the Spirıt, and the ıfe resulting from
Lt. The Savıng relationshıp W as attained, fostered ın verified by of
the Church’s minıstry (ministerialıa). Hence the coordinatıon and intımate
relationship of soteriology an ecclesiology, tor hıch Biıshop Luke provıded
the needed theological SySTCM. The Diırectives Priests ATC hıs final La-

mMent the Unıtas regardıng It.
114 See above, 14—-18, an Zpravy, 184 dy
115 In with the New Testament, where being saved C  w reter the pPast
Present, 2A5 well A future.
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It 15 beyond the Op' ot the study examıne the etaıls of the
pastora]l A hıch the Directives prescribe tor the “ordained WAdYy otf al- Vvatıon“, fascınating It 15 1n both Itfs rıgor and compassıon for human
frailty. The rigor an compassıon both had theır SOUTCE in the Brethren’s
matured understandıng ot the workıng of God’s and the Nature of

ItSs fundamental andsalyvatıon.  116 Its soter10logy provided the (]nıtas
distinguishing lıte-torms.

Salvation tor both Luther and the Brethren W as solely work of 9
but their ACCENT and preoccupatıon focus difterent AaSDECL of 1ts work.
This aAapDpCAars orıgınatıng 1n the difference between the S1tuatıons

E E
hıch had led Luther ıN the Brethren despair CT salvatıion. Whıiıle Luther
had despaired Over the reqguırements which the monastıc plety seemed lay
1n the WaYy of salvatiıon, Luke and the Brethren had despaired precisely Over
the opposıte, namely the “cheap orace” make use of Bonhoefter’s coinage,
avaılable repeNtant and u  €  T  NL alike in the parish ıte of the Roman-
ÜUtragquıist cCommun1ON. The mi1isuse AanN! misunderstandıng of the SAaCraments

almost magıc AT of d made the Brethren question theıir valıdıty
an deny them of spirıtual securıty when He ıfe W as iın
evidence the recıpiıents’ part Thus whiıle Luther’s spirıtual revolution W as
caused by hıs discovery ot free forgiveness acquittal under-
standıng of Justification, the Brethren’s schism W as caused by their discovery
of “costly SrACE the gift of N1CW kind of ıfe in of the New Covenant
prophesied by Jeremiah. Augustıine seemed be Luke’s INOST influential
teacher and hıs lookıng upon primarıly Ö of transtormation
W as ell reflected ın Luke’s theology.1!7 In the understanding of d  9 Luke,
NOLT Luther the Reformer, be the Augustinıian.

The fact that urch discipline W 4s the weakest and MOST neglected part
of early-Lutheran urch liıfe, and that 1t W as NOT integral Dart of normal
pastoral AB shows MOST graphically the difference between Unıtas’ WaYy of
looking AT and Luther’s. To both, contfession W as treasured anl of
spirıtual securıty. Yet the Lreatment that the contessant expected receıve
W ds vVerYy difterent in the Brethren’s and Lutheran SYSTCMS. 'The Lutheran COIl1-
fessor would direct hıs contessant’s attention presumably the objective
work of God 1n Christ, ın baptısm and ın the word of forgiveness. The
Brethren’s confessor would of COUTSEC also speak of that the Directives
Priests 1 ves INanı y directions how comfort a2Nn! ENCOUTASC the “clow“ and
the “anx10us“ who CAannNOtTt elieve that God 15 NOL aNgry wıth them ın spıte
of their raılings 118 but he would Put almost equal emphasıs the work
ofd upon man’s heart an Its evidence ın the “corrected will“ and ıte
The Brethren’s understandıng of salvation primarıly 1n of the “law
of the Spirıt“, hıch transftorms INa  w} and liıberates hım ftrom the “law of

116 For 1ts earlier Stages see Fousek, “Perfectionism“.117 Molnär, C1It., 64—5
118 Zpravuy, 28 b-29 b; cf. 54 a—34
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SIN:. wıthout the Spirıt’s magıcally domg AWAY wiıth 1t wıth the “flesh“,
BaVCc the UUnıtas 1fs distinctive m urch 'This pneumatıc soteri0logy
preserved Unıtas’ independence DLS-A-VULS the LLCW churches ot the Reforma-
t1on. Thiıs NOLT an y merit-theology NOr Just lınguistic misunderstandıng
W d the 1TC4SON why it W as difficult tor the second-generation leaders of
the [Jnıtas reJo1ice Over Luther’s crusade 1in Germany an why they stayed

guard agaınst the Luther beginning chow iıtselt AL home.


